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on the behalf of what is commonly called, the ortbodoæ triaitarian 
befir 3 which, as I conceive, is directly repugnant to the ſcrip» 
tare of the Ons $UPREME, the only living and true God. But 
mong them all, that which appeared to me the moſt likely to do miſchief, 
21 in which it hath been ſet forth, and recommended, 
is Circular Letter ; framed, drawn up, and agreed _ a modern 
grad, or aſſembly of divines ; and figned on their behalf, by Hall, 
MopsRtaToR : this letter was firſt publiſhed in a ſingle ſheet, price only ad 
though it has fince, in a ſecond edition, ſwelled almoſt to the fize of a 6d. 
pamphlet. Had they not found a great demand for them, a /econd edition, tis 
probable, would bave never appeared, unleſs it had been to correct ſome of 
the groſs errors, or miſtakes, which were viſible in the frf. I have not in- 
deed obſerved, in this letter, any weighty and new arguments in ſupport of 
their doctrine, but what have been before anſwered again and again ; but 
thoſe Gentlemen perhaps have not ſeen theſe anſwers, elſe I think they 
would not have paſſed them over in filence: if otherwiſe, how can they ex- 
pect that men of underſtanding, who ſearch and venerate the ſcripture, will 
regard their weak ſophiſtry and magiſterial dictates, when they are ſo 


Mis different are the publications that have lately appeared, 


plainiy oppoſite both to reaſon and revelation ?—But to proceed — We are 


told in page 2, of the /econd edition, that © the ſubject of this letter was 
intended to have been principally of a practical nature.” What induced 
bote Gentlemen to drop their defign, and change the ſubject, we may learn 
from the following words :—** hut obſerving awful departures from, and 
* artſul oppolitions made to, the fundamental doctrine of a trinity of pet- 
* ſors in the Godhead, we think it our indiſpenſable duty to bear our teſti- 
” mony, in favor of the divine dignity of our gracious Savior, and ſaoQifi- 
er.“ I have no doubt but theſe miniſters, by their Circalar Letter, interded 
both to edify the Church, and to do God ſervice: but, if | miſtake not, 
they have failed in both: for, in my humble opinion, their performance is 
quite inconſiſtent with itſelf, the reaſoning fallacious and inconcluſive, and 
keit doctrine, upon the whole, very far hom agreeing with the ſcripiures. 
—And if ſo, it can neither promote the honor of God. nor the edification 
o his Church. Yet I mean not to infineare hereby, nor in any of my ſub- 
kquent remarks, that the authors of this letter are rea/ly deficient either in 
point of learning or piety, Their mi/repre/entations of the ſacred text, I 
impute to their having been too much awed, and led by certain 


txpoftors ; their i | he ture of the rrinitari 
nconfflencies to - very nature * 22. 


— —— 


pn | | 2. ] 
* ebefu; and their xral in the defence of it, to the prejudice of edacation,and 
the tradition of their fathers. I hope, therefore, they will not be offended 
with my obſervations on their printed letter * ; for I declare, that 
] only mean to write in defence of that doctrine, which I firmly believe to 
be the truth of ſcripture ; and to oppoſe that only which oppoſes the truth 
of God. Allowing then the ſacred word to be our common rule and teſt; 
let reaſon examine, let conſcience judge, and Jet the truth prevail. 

Circular Letter. ** The nature of God is incomprehenſible : who þy 
« ſearching can find out God? —)ehovah is what cannot be explained or 
« illuſtrated by any creature: in the whole extent of creation, there is no 
« fit reſemblance of him. —'Tis unreaſonable to object to the truth of a 
4% doctrine merely becauſe of its myſterious nature, &c. p. 2. 

Anſw, The text in job xi. 7. is — to the point in queſtion z it 
ſays nothing of the nature of God, nor doth it reſpect the mode of his 
exiſtence : it only ſets forth and declares his unſearchable wiſdom and 
righteouſneſs, as the God of providence, and as the moral governor of the 
world. 

2. If there be no fit reſemblance of IMO VAN,“ az theſe divines tell 
us, how can it, with truth, be affirmed, that JaHovan, the Livinc Goo, 
created man in his own image ? Certainly the image of a thing is the e 
ſemblance of it. Though the ///-exi/ence, and immutability of Juanovan, 
cannot be reſembled by any other being: yet as an intelli ſpirit, and 
in his moral perfections, ]xHov an-may be, and is reſembled ;; and as man is 
declared to be the image and glory of Gop, be is certainly a re/amblance of 
God, ſee Gen. i. 27. 1 Cor. xi. 7. Eph. iv. 24. We are likewiſe told, 
that God is a, Spirit, and the Father of ſpirits; thoſe ſpirits, therefore, of 
whom he is the Father, muſt needs be a reſemblance of him. And a ie 
ſemblance may be and proper, though it be not abſolutely perfect, nor 
in all _ equal to the GREAT ORIGINAL, Therefore your preliminary 
doctrine hath nothing to ſupport it, either from reaſon or revelation. 

3. We do not object to the truth of any doArine merely becauſe of iu 
myſterious nature, we only object to the myſteries of human invention, 
which the divine word hath not revealed, and which the reaſon of man 
bath never been able to demonſtrate. | 

C. L. * In the doctrine we plead for there is nothing abſurd, we do 
* not ſay that God. is ane in the ſame ſenſe in which he is bre ; nor thre 
« in the ſame ſenſe in which he is one,” &c. p. 3. 

Anſw. If your dotirine contradict itſelf, it is allowed to be abſurd ; and 
that it doth ſo, is, to me, plain and evident: for you ſay, there is but ove 
God, in whom there ate three co-equal perſons, who conſtitute that one 
God: yet at the ſame time you maintain that each of theſe perſons is 5 


„ This Letter hath been reviewed in the G:ſpel Magazine, for October and November 
1776, where it is recommended in the ſtrongeſt terms: “ The reaſonings are ſaid to be 
„% cterr and maſterly, the arguments adduced, in de monſtration of Chriſt's abſolute and 
« proper Deity, irretragable,”* &c, &c, I muſt own, that the whole performance up- 
rears to me in quite a different licht; therefore one of us muſt certainly be miſtaken. 
Same of the capital errors of the fr? edition are indeed cotrected in ccond ; bt 
3x, the Editor hath neglected to acknowledge it, therefore I inform t who ms) 
* have only ſeen the firft, that the change of the word Cop for Led, in Pſalm zv. 11. is 
now altered; and the addition to Deut. vi. 4. with their gloſs upon it, is entirely expunge* 
But though the revieew of this Letter ſeems to have been made from the „in edition, not 
the leaſt notice is taken of thoſe errors, which the authors themſelves have fince chr 
reAcd:; was not this a culpallc neglect in the author of the review? or to what ſhall we 
impute 1* ? to an extraordina. y candor—or ar. overſight ? Perſons who undertake to give 
eharatters of other men's writings, ought, in my opinion, to be more than commonly 
4 ſecrning, impariicl, and {uvible, 
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himſelf true and perfect God; and is, as ſuch, to be indy worſhipped * 
conſequently, you make the Divinx BM to be both one God, and 
three Gods: and if this be not « palpable contradiction, inconſiſtent and 
abſurd, nothing, I think, deſerves the name. The inconfiftency I own is 
unavoidable, in order to make your doctrine comport with an inconſiſtent 
bypotheſis: but why then will f 4 my in attempting to defend that 
which is indefenſible ? But if God, indeed, be three perſons, as you tell us, 
then neither of the perſons, by Hime, is the true God; nor dught the Deity 
ever to be addreſſed in the fagalar number, but always in the pr . For 
what can be plainer than this F if each of the perſons, by himſelf, be the true 
God, it certainly follows there muſt be as many Gods, as there are perfons, 
Again; if it be allowed (and what chriftian will deny it?), that the ru 
Gov cannot be approached, and ſerved acceptably, wvithout a Mediater : 
then all thoſe chriſtians do plainly acknowledge and avow hat perſon, and 
bim only to be the du Gob, whom they daily approach, and wofſhip ” 
a M'diator : and where are thoſe chriſtians to be found who preſume 7b to 
worſhip any perſon except the FAT Ur ory? And on other hand, 
when they call upon, or worſhip any other perſon without a mediator, they 
practically declare that they diſallow, and do not believe that perſon to be 
the true God. The contrary may be pretended; but a 'man's folemn 
addreſſes to the Majeſty of heaven, are much more to be rded as the 
true meaning and index of bis heart, than the words with which, at 
other times, he addteſſes his fellow mortals : efpecially when thoſe words 
are, by himſelf, conſtantly denied and contradicted, in his moſt folemn and 
religious duties. | 

1 infer, thereſore, that Chriſt, the trus and only Mediator between God 
and men, never was, nor is, nor can bly be, the true God ; for the 
trae God is ABSOLUTELY SUPREME, impaſſible and immutable : and on 
the other hand, that perſon, even the Farhzr of Chrif, who alem, ac- 
cording to the ſcriptures, is always addreſſed, and worſhipped, by and thro? 
the one mediator ea Chriſt ; HE, I ſay, even the FaTagn, ever wan, and 
uu, and eve will be, the only living and true Gov, for with the rx un 
Gos there is no. variableneſs, neither ſhadow of turning.“ 

C. L. © By perſon, we underſtand an i+7e/ligent agent, or one that act 
* with will, axdir/fanding and de/ign ; not adbering to another (which is 
* the idea of a property), nor a part of another (as the body or foul is a 
part of a — but having a real ſubſiſtence, by which it is diſtinguiſhed 
* from every other,” p. 4- 

Anſw. This definition appears to me, as though it were ſramed, and de- 
igned, both to perplex and deceive the reader, for, in my opinion, it is 
neither clear nor juſt ; ſor in the firſt place, every thing that adberes to 
another js not a bare property; for one perſon may adhere, unite, or 
cleave to another perſon ; which this definition denys. _— + aff 

2. The rational /pirit, or foal of man, is an intelligent agent,” or 
"* one that ade with will, underſtanding, and defign,” which powers the * 
foul poſſeſſes independent of the body, When the apoſtle ſaith, I knew 
* & max in_ Chriſt, whether in the body, or xt of the body, I cannot tell.“ 
he plainly regards, and ſpeaks of his rational ſpirit as the man, and as's 
proper perſon, without the body f. Now as a perſon is allowed to be an 

; | imelligent 


* See this point more fully argued, in a letter to Mr. Romaine, p. 64, 65. 
** — e conſiders the body as a clething, houſe, or tabernacle, in which the 
that is, man, dwells, 2 Cor, v, 3-—$, 2 Pet; i. 13. 14. and alſo as a medium or 
by which the ſoul generally receives impeeffions from, and aQts towards other 
Bcings, Rom. vis 33, 14, James ilk 1,4. and as the dody natural is ſuited to theſe various 


| davelligent agent, and the whole of man, as intelligent, is comprebended i 
'» {he rational foul; doth it not follow, by a neceſſary conſequence, that 

ſonality is to be —— — body ? In my 
Opinion, therefore, a proper perſon is exe intelligent Being, or (pirit; 
ug porn wageeny Dol wr Lyle rat bans bebe 
whether the body it wears he natural or ſpiritual, the 8y1z1T alone is the 
perſon 7 (for that only is intelligent), and this intelligent ſpirit is the fame 
identical per/on in all places, and in all conditions whatever, —Now which 
of the two definitions be moſt and the common un. 


» 


agreeable to ſcripture, 
derflending of men, I leave the judicious reader to 
C. L. © By ao, we underſtand onenc/4 or anity of exifence,” p. 4, 
Anſw. This definition is, I think, vague and obſcure :—if it mean that 
intelligent being exiſts not in a plurality, but in a unity of perſos, 
is Gale and meaning in it, though it be improperly expreſſed ; bat if 
it only mean that @ bring, is but one being, and not two or three 3 tis a dark 
way of telling os what no- body ever denied. A Being properly means 
that which exiſts, and is on * to a mere non- entity, or that which 
bath no exiſtence. By an Joceli t Being, we always underſtand one 
pbils/ r or page PERSON, and no more, | 

C. L. The Worp was made fleſh ;—by fleſh, which he was made, i 
intended man, or the whole of human nature; hence feb and man ure 
uſed as convertible terms, as in Deut. v. 26, &c.“ p. 5. 

Anſw. The term fleſh is uſed by the ſcripture in various ſenſes, and very 
ofren means the human body, or earthly part of man, as diſtinguiſhed 
from, and oppoſed to his rational ſpirit, ſee Matt. 1 Rom. vii. 25, 
viii. 1013. 1 Cor. v. 3, f. vi. 16, 20. 2 Cor. vii. 1. But you have ch 
ccaled this, and affert, wi any limitation or exception, that “ fleſh 
% and man are convertible terms, whereas man is only ſo called by a 
ture; ſor properly ſpeaking, his body only is fleſh. 

2. The word ffs firſt occurs in D. ü. 21—24. where it evidently 
means not the whole of man, but body only: and had man pever 
fianed, I am perſuaded, he would never ha ve been called fleſh. But Gace 
the fall be is frequently fo called; and that becauſe the ſpirit, bis noble 
part, is vow become a willing ſlave to its inordinate lyſls and appetites; and 

ence it is (aid, ** they that are in the fleſh,” i. e. thoſe whoſe-minds ae 
led ad governed by the deſires and Juſts of the fleſh, ** cannot pleaſe God,” 
Meg, therefore, wbo only mind, and ſeek after carnal and carthly things, 
are, by a figure, termed fleſh ; even as men of a crafty, cruel, and 
Chievous ſpirit are called lions, wolyes, vipers, &c. but the man 
Jeſus, in whom was no fin, is, | believe, no where called fleſh, by the in- 
ſpired writers; for it is evident from ſcripture, that the fleſh of Chriſt 
means his proper human body, and is ſet in direct oppoſition to his ratiooal 
fou] : therefore ſpeaking of the reſurrection of Chriſt, he ſaith, ** that bis 
% /oul was not left in hell neither his A+ did ſee corruption,” Adds ii. 
31. lee allo Rom. i. 3. Heb. ii. 14. x. 5, 10. Nor do I remember that 
ide ſaints are ever called fleſh; becauſe, though they walk in the fleſh, 
2 in the body, they do not war after the fleſh, to fulfil the lofts of it 
2 Cor. x. 3. | 

C. L. 4 When Chrift ſaid, y Father is greater than I; this does not 

« prove his inferiority as a perſon; for his humanity is not a 


and purpoſes for the ſoul's benefit and advantage in this world ; ſo I doubt not, when 

—— and made ſpiritual, it will be fitted and adapted to fimilar uſes and purpoſes in 

the world to come ; therefore the glory and happineſs of ſaints departed is not complete till 

the reſurrection. ad hence they are ſaid to wait ſor the redemption of their bodies- 

ü The word rxx50x commonly Ggnifics, one Gogle, intelligent, roluntary agent © 
cinas being.” e 
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© it never had a diſtin ſubfiſtence of its own for a moment. therefore 
4 it is called, that boly thing, Luke i. 35, p. 5, 6. | 

Anſw. The pronoun /, in this text, is, I think, a Clear 
that Chriſt ſpeaks of himſelf as a peron : this yourſelves in other 
not only acknowledge, bat maintain ; and —— it here you ſeem not 
only to contradict the ſcriptures, but yourſelves likewiſe. If the human 
nature never had a iind ſubſiſtence of its own, it never ſubſiſted at all, 
for though the buman nature be intimately united to, and from the firſt 
moment of its exiſtence ſubſiſted in the divine, yet the human nature bath, 
and ever muſt have a real ſabliſtence of its own, difin# from the divine 
nature; this 1 think cannot be denied without confounding the two natures, 
or making the hema to be abſorbed, and even amibilated by the divine. 
— The word waJor, child, is evidently underſtood in Luke i. 35. and ſo 
it might bave been rendered, that child, fee Matt. ij. 13.—1s that 
which is ſaid to be born of God, in 1 John v. 4. no proper perſon, becauſe 
it is expreſſed in the neuter gender? the contrary is evident from the 
very next verſe; ** aubo is be that overcometh the world, but be that 
4 believeth that Ie is the Son of God ?” | 

2. Faru and Son are correlates, therefore when Chriſt ſaith, (My 
« Father is greater than I.“ his words plainly declare, and undoubtedly 
mean, that the Father, az @ per/on, was greater than the Son, as a perſon : 
nor can the words, I think, be ex ed or underſtood, conſiſtent with 
reaſon and truth, Surry try oe: but according to the gloſs of 
theſe Gentlemen, Chriſt bid his diſciples to rejoice that — x to 
the Father, for the eternal Father was greater than that part of his 2 
which was no perſon, even greater than bis fleſh. How wretchedly do 
ſome teachers abuſe, and pervert the plaineſt words of ſcripture} yet theſe 
very divines preſently add, ce ever thought humanity equal to Deity ?"* 
If ſuch a ht be abſurd, what wiſdom is there in denying it? or what 
neceſſity was for it? and yet this is all the meaning which they put 
upon our Lord's words; that is to ſay, he told his diſciples, the Deity was 

than his bumanity, Thus they make him folemnly to teach his 
iſciples, what no body ever denied, and conſequently to trifle with them, 
„O my people, they which lead thee cauſe thee to err, and deſtroy the 
„ way of thy paths.” Iſa. iii. 12. by 

C. L. © Confidering Chriſt as Gad man, inveſted with office capacity, 
he is re ted as a ſervant, though be was a Son, and as ſuch did nothing 
of but received commandment what be ſhould ſay and do,” p. 

Anſw. You bave here repreſented Chriſt, as GoD-=MAN bearing an office : 
but as I do not find that the apoſtles have any-where delivered or taught 
this doctrine, I cannot but reject it, as a mere human tent, and as the 
coxjeFural notiog of ſuch men, who have preſumed to be wiſe above what 
u written, 

2. None but a proper perſen can bear an office, and you have already 
declared that the humanity of Chriſt is no perſon ; it follows, therefore, 
according to your doctrine, that Chriſt was anointed, became a ſervant, 
and obeyed, not as a human, but as a divine perſon, i. e. as God : that this 
is your meaning is, I thiok, further manifeſt from the following words, 
for © it is allowed, you ſay, that a ſervant acts in a ſubordinate capacity, 
but it cannot be from thence inſerred that be is of an inſerior nature,” 
Conſequently you make the nature which was anointed, and acted 3s a ſer- 
vant, not to be bemnan but divine, Can this be reconciled with the im- 
motability of God ? or can the DziTY indeed ſtand in need of help, or be- 
come a ſervant to himſelf ? How unlikę is your doctrine to that of the holy 


prophets and apofiles? Therefore, 


& 
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3. You make the divine nature in 15e perſon of rb: Son, to be 
inferior to the ſame divine nature in the perfon of the FaTnEn ; for if be 
bear an office under him, be muſt not only be appointed by him, but be alſo 
— * for without all contradiction the lefs is bleſſed of the 

4. As he that t another to an office, and gives him command. 
ments, cannot be the very /ame Being with bim that is appointed, and that 
receives commandments from him; t alſo yon make the Father and 
the Son to be two ſeveral beings, perſectiy diſtin& each from other, o 
that one is not the other ; quently they cannot be one and the fame 
Gad. Is not your doctrine then the very ſabſtance and ſpirit of what is 


commonly called Arianiſm ? I think it is, for you plainly make two diftiot 


Gods, a greater and a lefs. 

5. You ſay, likewiſe, that Chrift, © as Ged. man, inveſted with office, 
« did nothing of himſelf;” conſequently none of the divine works ad 
miracles, which he wrought, were done by his own power, bat muſt be 
veſerred to ſome other perſon, that is, to the Father (which by the way over 
turns your whole ſyſlem), though by-and-by you will contradi and deny 
it all ; « But if I boild again the things which I deftroyed, I make myſelf 
* traaſprefſor.” But, | * 

6. We, on the other hand, believe and maintain, that the human nature, 
even the man Chrift Jeſus, is he who was anointed of God, and afted a 2 
ſervant to his Father, and therefore he put his own Spirit upon him, that be 
might not fail nor be diſcouraged until be had ſet jadgment in the earth, 
fee 1 Tim. ii. 3. 1 Cor, xv. 21. Acts xvii. 31. In the firſt of theſe tert 
the apofile hath plainly pointed out and teſtified the true and proper diſline · 
tion between the one God and the one Mediator, who is expreſsly declared to be 
the man Chriſt jeſus.— In the ſecond text, the oppoſition between the frf 
men and the frreed is fo direlt and expreſs, thas-1r cannot be of 
any other being, but of a man only, without making the apoltle's reaſoning 
weak and abſurd :—and in the laſt it is ſo maniſeſt, that it cannot be un- 
derſtood of a divine perſon, i. e. of the true God, without running into the 
horrid blaſphemy of ſeying, that God raifed God from the dend. 

C. L.“ Whe being in the of God, &c. Phil. ii the likenef of 
% men, and the form of a /ervant, denote that he was truly man, and 
4 really obeyed, what reaſon can be affigned why the form of God, does not 
„ intend his poſſeſſing s nature properly divine, eſpecially as it is aſſerted, 
% be theught it wo vebbery to be equal with God Vet, ing cos 
% deſcenhon! he who was equally Cod, became man, — © and 
% dyed,” p. 6, 7. | | 
Apſæ. ]bouyh theſe miniſters here eſſert, that he who was equally 
God, by which they mean God himſe!!, became man and died; yet I hope 
they did not intend what their words declare, for their trumpet will ſoon 

ive a very Cifferent found—that be who was in the firm of God; became 


. ancarnate, obeyed, and dyed, is certain; bat what man of real religion and 


in bis right mir.d, will dare affirm, or even imagine, that the Living Gov 
"became man, and died ? 

2. Chrift, we are aſſurtd, was made in the /ikene/ of finfol fleſh; but wn 
he thrreſcre e Hit, becauſe he was made in the likeneſs it 7 Certainly 
not. His appearroy in the form. and doing the work of a ſervant, is 80 
proof of his being a ſervant, in the firit and preper ſenſt of the terf#; for 
» fon and heir mey aſfume the habit, do the work, and act in the charac- 
ter of a ſervant, but he is not there{ore a proper ſervant ; for a ſon is not 
a ſervant, neither is a ſervant a ſor ; * Thou art no more a fr, but a 
„%. The , abideth not; in the houſe for ever, bot the er 
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« abideth ever.” —" Moſes was faithful as a fernt in the houſe of God, 
« but Chriſt as a Sen. —“ Though he were a Sox, yet learned he obe- 
« dience As hes ble being in 2 * — does = — 
that he really was a ſervant, at in a ſervant's 
form, that is, in the likeneſs of finſul men, and acted in our Read: fo 
likewiſe his being in the form of God, does not mean that he was 

that Gop whoſe form he bore ; but it declares only, that, before his 
incarnation, he exiſted, and ap in the form or /amilitvde of JaHo- 
van, repreſenting God, and ating in his ſtead, And doubtleſs this 
is he whom Moſes ſaw, for JeHovau the tivine Gop, be did nat, 
nor could ſee ; compare Exod. xxxiii. 20, 23. with Numb. xii. 8. 

3. The word , form, properly denotes figure, ſhape, re/amblance, 
or oatward appearance +; but I believe never means abſtract nature, of 
eſſence, "Tis likewiſe evident from the context, that the perſon who 
came from heaven, is the very ſame who ſuffered in the fleſh for fin- 
ners, and is the ſame alſo whom God hath highly exalted ; even as Jo- 
ſeph, his type, was the ſame perſon both in his father's hoaſe, in 
the dungeon, and when he was afterwards exalted, and made ruler over 
all the land of Egypt; yet he was not therefore Pharaoh, nor abſolutely 
equal with him; for Pharaoh flill held the reins of government, and in 
the throne was greater than Joſeph. 

4. I don't find that Chriſt ever faid he was equal to God, and there- 
fore I am perſuaded he never thought it. That the e's words are 
not ſo to be underſtood, 1s evident from the ſcope of the whole paſſage, 
and hath, I think, been clearly proved by many able critics, and expe- 
furn. The form of God inde.d denotes re/omblance and Lei, but not 
a proper equality with him. And it ſeems to me impoſſible for the true 

od to diveſt himſelf of his — form, and glory—God cannot ſye, 
neither can be change; perhaps for this reaſon he ſaid to Moſes, ** Thou 
« canſt not ſee my face, for no man ſhall ſee we and live.” But 
Chriſt, who pre-exiſted in the form of God, afza/lly diveſted himſelf ot 
that glory, and took on him the form of a ſervant ; for looking not on 
his own things (namely, the glory which he then had with his Father) 
but on the things of others (that is, the miſery of the church), his heart 
was not ſo ſet on the glory which he then poſſeſſed, as to count it the 
moſt eligible prize, to retain the poſſeſſion of it, by himſelf alone, without 
the church; but his delights were with the ſons of men: therefore 
to do his Father's will, and for their ſakes whom the Father had given 
him, he choſe rather to diveſt himſelf of that glory, and to take fleſh, 
and to die for them. Thus he manifeſted, at the ſame time, his 
and matchleſs love to God the Father, and alſo to the church; which he 
thereby redeemed and purchaſed with his oxen bicod : wherefore God alſo 
hath highly exalted him, &c. That this is the plain ſcope and ſenſe of 
the paſſage, ig, to me clear and certain, 

C. L. If Chriſt is called he Sen of max, on account of his kavings. 
real humanity, his being called the Son of God, is an equal proof of Bis* = 
true divinity,” p. 7. SIRE... 

Anſw, Though the former part of thi ſentence be allowed, rhe lat 
ter would not neceſſarily follow; for, by the ſame kind of analogy; it 
may, with more propriety, be argued thus: If Chriſt be called rhe'Son 


of God, becauſe God was his die Fa:ker ; his being. called the Son 


of man, is an equal proof of his having had a «man father; but though 
the former is true, the latter is falſe, for he was born of a virgin : Chrilt 
Was made of the ſeed of David according to the fleſh ; hut it is not like- 
wiſe faid that he was made or bg au of the /ubfance of Gon, accords 

+ See Divice Revel-tioo, p. 83-37. 
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ing 


Is ing in all things 
in obey and fi for them, 
the 175, bis A, through death, ſee Col. i. 22, Heb, x. 5, 
10, 20. and if by the term Sox of man (which is a title of the Mats ia 
compare Pſalm viii. 4, 5, 6. with Heb. ii. 6-9), we are to underſtand 
the mere human nature, or man Chriſt Jeſus; then Chriſt, as man, is the 
true Son of God, the anointed Savior of the world : and this I think is 
manifeſt from the following —— 1 The Son of man hath power on 
«« earth to forgive fins.” —** Whom do men ſay that I the Son of man 
„ am ? Thou art Chriſt the Son of the living God.” —** The Son of man 
« came not to be miniſtered unto, but to miniſter, and to give his life 
_ «4 a ranſom for many” —* The Son of man ſhall come in the glory of 
« his Father.” The fcripture abounds with this language; 
whence tis certain that the man Chriſt is both in saure, and in perſon, 
no other than the Son of the living God. 

C. L. Chrift — 2 es toe foo of God. his only be- 
% gotten &. and it is evident a Son is a diſtinct perſon from the 
« Father, and yet of the ſame nature with him,” p. 7. 13 

Anſw. The ſcripture commands us to believe on Jeſus, and to con- 
feſs, and teach him as the Chrif and Son of God; but that he is of the 
James nature with God, | do not find the ſcripture ny ſaith it, or 
bids us believe any thing about it. Bur if we may be allowed to form 
conjectures, concerning his proper nature and eſſence, I know of no 

that will afford us more light and ſatisfaction in this matter 

than Heb. ii. 11. for we are there told, that ** be (Chriſt) who ſanctiſ 
« eth, and they (the church) who are /an&ified, are both of ene, i. e. of 
one Faru; and conſequently are both of the /ame or like nature : that 
this is the ſenſe in which they are ſaid to be both of onp, is, I thin 
evident from the very next words, for which cauſe he is not 
4 tocall them brethren ;” and again he adds, it behoved him is al 
« things to be made like unto 4is bretbren;” and they are % his bre- 
thren, that they alſo are ſons and heirs of Gop, and jaint-beirs with 
Chriſt, Rom. viii. 17. But if bre/brex and co-beirs are not of one and the 
ſame, or like nature ; it Can never be proved that father and /on are of 
the ſame-or like nature: therefore if Chriſt be of the ſame nature with 
God the Father, fo are his brethren likewiſe. But Chriſt, it will be ſaid, 
is the only begotren of the Father; we readily allow it: but what then! 
Doth this declare that the nature of Chriſt is any thin t from 
that of his brethren ? By no means. Was not Iſhmael of the /ame or 
like nature with Abraham his Father, as well as Iſaac ? yet Iſaac is called 
his only begotten, Heb. xi. 17. therefore it ſeems reaſonable to believe 
that the term only begotten, doth not relate to any difference of nature be. 
tween Chriſt and his brethren, but to ſome other circumſtance, Chriſt 
is likewiſe the rig rng of the Father's glory, and the 1 image of 
his perſon ; but neither doth this declare that the nature of Chriſt is aalile, 
or different from that of his brerbren, becauſe /hey alſo are declared to 
be the image and glory of God: therefore tis moſt reaſonable to ſuppoſe, 
that the terms expreſs image and image ; * of glory, and glery, do 
not declare a diferexce of nar, but only ferent degrees 
ard glory, of one and che ſame nature, as ſubſiſling in Chriſt, and in we 
ſaints bis brethren. And whereas Chrift, as well as his brethren, 3d, 
God's heir, ſurely he is not TH4T Goo, whoſe beir he is. 
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C. L. He (Chriſt) beſtowed a ſpiritual capacity, which none but 
% God could do—ave now that the Son of God is coms and hath given ut 
« an underflanding—this is the true God,” &c. p. 8. i; 
Anſw. God gives his Spirit, and ſpiritual gifts, unto men, by the u- 
dium and miniſtration of men—** Through laying on of the apoſtle's 
hands the holy Spirit was given, Acts viii. 17. 18. When Paul 
« had laid his hands on them, the holy Spirit came on them, and 
« ſpake with tongues and prophefied,” Acts xix. 6. ſee 2 Tim. i. 6. 
The divine wow b — this; Chriſt firſt received the Spirit from 
God, and afterwards the apoſtles, from Chriſt. Therefore the perſon 
mini/lering the Spirit is not the r Go. 
2. The true God, mentioned in 1 John v. 20, is not the Son but the 
Father, whom the Son hath made known to us, as is evident from the 
ing verſe, and from other ſcriptures, © he that ſent me is true.“ 
fohn vii. 28. This is life eternal, to know thee the only true God, 
xvii. 3. ſee alſo chap. i. 18. xvi. 25. The proper antecedent to vreg 
is not 's viog but 's andres, 950 being underſtood: in the ſame manner, 
2s di not au is the antecedent to avry, Rev. xxii. 3. which, as in the 
former paſſage, is clear and certain, by comparing the next verſe with 
chap. ini. 12. and xiv. 1. tis well known alſo that the /abfantive im- 
mediately preceding is not always the proper antecedint to the relative : 
therefore your arguing ſrom this text proves nothing; moreover tis 
plain, that the word vn is improperly ſupplied, alſo the prepoſition «» may 
as well be rendered by or thro»ugh; And beſides all this, your inter- 
pretation of the text makes the paſſage void of ſenſe and meaning: for 
according to your gloſs, it muſt run thus ; * The Son of God is come, and 
* hath given us an underſtanding to know him (the Son) who is true, 
"and we are in him (the Son) who is true, even in % Son, &c. thus 
you make the Son, to be the Son of himſelf: which is an abſurdity that 
the ſcripture abhors—therefore 'tis certain that the ie of the text, 


of whom the apoſtle ſpeaks, and whom the Son hath given us to know, - 


is not himſelf, but the Father; who therefore is here declared to be the 
true God, in perfect harmony with the other ſcrĩpturet.— Me man knoweth 
who the FATHER #; but the Son, and he to whomſotvyer the Son wwill reveal him, 

C. L. . Chriſt is poſſeſt of divine perſonal properties, as infigite, un- 
* limited underſtanding, &c. Lord thou knoweſt all things,” John 
% xxi. 17. To ſearch the heart is peculiar to God. - only 
* knoweſt the hearts of the children of men,” 2 Chron. vi. 30. Jeſus 
„knew what was in man—all the churches ſhall know that I am he 
* which ſearcheth the reins and hearts, Rev. ii. 23.“ p. 7. 

Anſw. The word all is often uſed in a limited and reſtrained ſenſe— 
® ye (believers) know a/l ing, 1 John ii. 20. My Lord (David 
is wiſe, accofding to the wiſdom of an angel of God, to know ail 
* thing; that are in the earth,“ 2 Sam, xiv. 20, 

2 There was a time when Chri/f, the Son of God, had not the 
univerſal knowledge of all things; this himſelf hath told us, with his 
own mouth, ſee Matt. xxiv. 36. Mark xiii. 32. And I hope theſe divines 
will not pretend to know the extent of Chrijt's knowledge better than 
be knew it himſelf. But perhaps they will ſay, that Chriſt there ſpake of 
himſelf as man or mediator ; and that he meant his Bu nature (which 
n the judgment of theſe divines is no perſon) : To this I anſwer, what- 
ever nature Chriſt ſpake of, tis certain that he ſpake of himſelf as a per- 
fon ; for with what propriety, can it be ſaid of a v e, which is o perſon, 
that it did not know the day of judgment; but if Chriſt had known it in 
ay nature, a @ per/en, he could * with truth, be ſaid ner 4 know — 
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but the Son of God is truth, and cannot lie, therefore he knew it not 
in any nature, no not as a divine perſon, But further ; it is quite cles 
and certain, that Chriſt, in the paſſage before us, not only ſpeaks of 
himſelf as a per/an, but as a perſon in his bg 2 ; this is evi- 
dent from the very order of the climax, or gradation, by which our Lord 
aſcends from the leſs to the greater: for he ſaith, ** of that day, and 
4 hour, knoweth ns man, no not the angel: which are in heaven, ber the 
« Son, but the FarTuzn — therefore he ſpeaks of himſelf as a Being, 
higher than the angels, and yet excepts himſelf, as well as they. Theſe 
words then, in my opinion, contain a direct teſtimony, frgm Chrift 
own mouth, that there is but one divine perſon ab/olutely omniſcient, and 
that perſon is the Father. And whereas our Lord has mentioned every 
kind of intelligent agents, or perſons, both in heaven and earth, and ſays 
not a word of the holy Spirit; may we not from hence reaſonably in- 
fer, that the Spirit is no proper perſon ? This | think cannot be gain- 
fayed without denying the propriety and truth of Chriſt's teltimony, or 
elſe making the Spirit a very inferior being. Again, how and by what 
means the Son of God came to know all things, and to know the hearts 
of men, himſelf likewiſe hath plainly told us; The Father, ſaith he, 
«© Joveth the Son, and /raverb bim all things which himſelf doth,” John 
v. 20. fo that tis certain he receives his knowledge from the Father; 
and therefore be ſaith again, © As my Father barb caught me I ſpeak J 
6 theſe things,” John viii. 28, Thus, Loben Fe/us perceived, in his t 
o pirit, that they ſo reaſoned within themſelves, he ſaid, &c, Mark | 
ii. 8. do not theſe wordsſplainly intimate, that the Father, who dwelt in w 
Chriſt, ſhewed him what theſe men where reaſoning in their hearts ? and h 
hence he ſaith again, whatſoever I ſpeak therefore, as the Faru b 
«*« ſaid unto me ſo I ſpeak,” John xii. 50. 
The text in 2 Chron, vi. 30. compared with 1 Kings viii. 39. you 1. 
of one fougle perſon, and of one only ; conſequently the ability to . 
the heart, there mentioned, cannot, with truth, be affirmed of any other © 


rſon whatever, except he receive it, as a gift, from him of whom that 1 
text ſpeaks ; but the perſon of whom the text ſpeaks, who gives to all _ 
and receives from none, is God the Father: nor can any one deny this, * 
-without denying the Father himſelf to be omniſcient; for the text ia x 


lain and direct terms aſſerts, that one perſon, even one on/y, ſcarches and 
—— the hearts of the children of meu. 
But the text in Rev. ii. 23. ſpeaks not cf the Father, but of the Son; 
therefore theſe texts cannot be reconciled, unleſs the Son be 9 
receive that power, and ability, to ſearch the hearts, from the Father ; but 
If this be admitted, then the texts are eaſily reconciled, and perfect 
agree alſo with the other ſehptures, ſee Ila. xi. 2—4. Matt. xi. 27, Rer. 
> 3. 1. —But this is far mors evident yet, for Chriſt, in that very ten, 
peaks of himſelf as judge of the world: and the ſcripture is plain and 
expreſs in declaring that God the Far#8* hath appeinred Chritt to be the 
judge of quick and dead; aud will judge the /ecres, or hearts of mea 
| . therefore tis fit and neceſſary that he ſhould both earch 250 
4 their hearts — and as God hath given this perfection of know” 
[tedge, wiſdom and power to Chriit only, fee John v. 22, 27- Acts x. 
42. xVii. 31. Therefore he faith, “ all che churches ſhall know that | 
% am he that ſearcheth, &c. But ſurther: that this ability, power 
authority, to ſearch the hearts, and rule and judge the children of men. 
was gives to Chriſt, by the Father, himſelf hath plainly declared is 
verſe 27.. Even, ſaith he, as I received of my Father: And who 
ever denies that the Father could give this immenſe knowledge 75. 
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N power unto the Son, muſt, at the ſame time, dany the Far An bim/elf 


to be omni and omniporent : but that the FaTntx hath done, and 
doth this, by giving to the Son his own Spirit, and that without mea/ury, 
appears vain from its being added, ** He that hath ears to hear, let him 
« hear what the Spirit ſaith unto the churches.” Ius the Son and 
Word of Gov, is quick and powerful—is a &/cerzer of the thoug bts and 
intents of the heart, for all bing: are naked and cpened (i. e. by the 
Father) unto the eyes of bim, i. e. of Chriſt his Son, te whom wwe muſt 
give an account f. Gop therefore hath laid open the moſt ſecret receſſes 
of every heart, before the eyes of him, whom he hath conſtituted and 
appointed the judge of quick and dead; as will fully appear at that 
day, when Gop jhall judge the ſecrets .of men by Jeu CHRIST, ac- 
cording to Par, goſpel, Rom. ii. 16. 
C. L. He (Chriſt) is a perſon poſſeſt of infinite power by which 

« he upholdeth all things, Heb. i. 3. He is therefore called the 
„mighty God, Iſa. ix. 6. The ne mighty, Pſalm xlv. 3. And him- 
« hath proclaimed this truth, as with the voice of a great trumpet, ſay- 
« ing, f Almighty, Rev. i. 8. Devils tremble before him, 
&c. p. 8. | 
ane, % Verily, verily, I ſay unto you, „e Sox can do nothing of 
HIMSELF” —And again he faith, ** I can of my own elf do nothing, 
John v. 19, 20. But the FaTuer who dwelleth in me, 5s doth the 
« works.” xiv. 10. and it evidently appears, from the fifth and twelve 
following chapters of this evangeliſt, that the power whereby Chriſt 
was able to quicken and raiſe the dead, and his authority to judge the 
world, were gifts and honors con ferred on him by his Fa ruf Reither 
doth he here, or any where elſe, give us the leaſt intimation of his perſon 
being compe/ed, or compounded of two different naturen, one weak ang bu- 
nan; the other emmipotent and divine he no-where faith, as man, I 
know nothing, and can do nothing; but, as God, I am omniſcient and 
omnipotent : but vin men have invented this diſtinction for him, tho” 
Chriſt himſelf hath no where taught, or commanded it; and if Chriſt in 
the above texts did not ſpeak of himſelt, as a proper perſon, no words can 
poſſibly declare his true and proper perſonality ; how ſtrongly is it 
marked, how plain and full are the terms whereby he declares i.“ fay, 
the Son of him/elf; and again, I of my/clf, can do nothing. = 

2. No name given to Chriſt, as IMMasusL, the Mienrr Gon, &e. 
is any proof ot his being e, Gop, or that pivins Beine, whoſe 
name he bears—Chriſt is often called David, was he therefore the very 
ſame id:mical perſ..n, or Being, with David ? certainly not. In the pro- 
phet Malachi, Ion the BA IST is expreſly called Exija the propber, 
and is promiſed by that name and character, but was he therefore that 
very EL11a4 Þ he ſaith, I am not, John i. #4, and it was a fatal miſtake of 
the Jews to reject the Baptiſt as the immediate harbinger of Chriſt, be- 
cau'e he was not the very perſon of El,ah. Why then, it may be ſaid, 
was he promiſed by that name? we are told by the angel, becauſe he 
was tO come ** in the /pirit and pruver of ELI Ian,“ Luke i. 17. A per- 
ſon, therefore, who comes in the ſpi:1: and power of another, may be 
called by his name, though he be not that Zeng whoſe name ae bears, 
M:/-z was called Ged; but with much greater propriety may Chriſt. be 
lo called, who came in the ſulneſs of the Spirit and power of God, 
haiing the Fa rut ever with him, and dwelling iz him. 


: T:iT;a3124;44418 not open, but epencd, that is, laid open for his inſpoBtion. 
} ls uct ih. the true meaning of 2 75 phraſe, Sfes en Me e Ne; 
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3 From 122 rendered in 1A. ix. 6. the u1Gnty Gov, is formed 
the proper name Gabriel, which ſigniſies the God of my frength, or the 
firorg God, Is the angel Gai therefage the mighty or / 
God, or was ELis4A, the /alvaticn of God, or EL1jaH, God the Lerd 
becauſe their names, being interpreted, have that meaning? Certainly 
not. Therefore from the names given to the Mzs51 AH, the Son of the 
virgin, and the Son of God ; it cannot be reaſonably inferred, nor 
proved, that the Son is zhar God whoſe name is called upon him. More- 
over the name of God in the Old "Ceſtament, is given both to angels 
and men, becauſe, as rulers and judges, God had appointed them 
to repreient him, and to act in his ſtead; or elſe to declare ſome eminent 
work which God had done, or intended to do by them, ſee Exod. iv. 16. 
vii. 1. xxii. 28. Pſalm Ixxxil. 1, 6. xcvii.7, But on all theſe accounts 
the anointed Savior and appointed judge of the world, may, with much 
greater propriety, be called Ged.—The word mo/?, Pſalm xlv. 3. is not 
in the Hebrew. text, 'tis added by the tranſlators, nor do I ſuppoſe tha: 
theſe Gentlemen were ignorant of it : yet they have urged it again and 
again, and laid {ome conſiderable ſtreſs upon it -A bad ſhift is better 
than none—But had they not bceev in great want of ſcripture texts fot 
the ſupport of their doctrine, they would never, 1 think, have cited 
this, as a corroborating evidence and pre of it: for the original word 
means no more than a myhtr ene, or a firerg man, the very ſame wald 
that is rendered migh:'y mar, 1 a. vi. 2. : 

4+ By whoſe power Chrilt raiſed the dead, caſt out devils, and upholds 
all things, both himſelf and his apoſtles have plainly and often told us, 
whether men believe them or not. ſee Matt. xit. 28, xxviii. 18. Acts ii. 
22. x. 38. Therefore he who is declared to be the Almighty, Rev. 1.8, 5 
is plainly not the $9, but the Faber. as is evident, by comparing it with 
verſe 4. nor can this le denied, without contradicting the other ſcrip- 
tures. See Mark xiv. 56. John xi. 40, 41. Heb. v. 7. Eph. i 19, 20. 

C. L. Ahe hlood of the ſin-atoning ſacrifice, which, as a prieit, h 


% he (Chriſt) effered for tie pacifyirg ofiended juſtice, is called the te 
% blood of God, Acts xx. 29. it is blo-d divine, as the natare offered a is 
4 a ſacrifice, was in %% with the Son of God, from bence are 1 th 
« value, and virive to purchaſe, and purify,” p. 8, 9. 4 vi 
Anſw. All the /eemog Githculty of this text will vaniſh by admuting : 

0 


the Syriac von, which reads it thus, * ſeed the church of Cui 
© which,” &c. or the reading of another Greek copy, which has it, * ſeed 
the church of God, which he purchaſed with the 4hẽd of bi own 
(Son): 4% nvhich are more agreeable to the general language of the New 
T. ament. than the common r ading, and are thirefore to be preferred La I oe 
1 he celebrated Mr. Je Kran ſeems to have underſtood it thus; for " 
we are told, that a little before his death, in a folemn addreſs | 
charge to the miniſters · of EAnburgh, he (aid ; * Look diligently to de 
«+ flocks with whote overſight Gop hath jintruſied you, and whick be 
„„ hath redeemed to himſelf, by rhe dio of vis Sen. ; 
2: If, as thele Gentlemen aſſert, the blood of the human nature i 
called the blocd of God, and is blood divine Sc it wa; waited 19 4 
divine perfor, furcly it may with equal truth ard propriety be affirmed, 
chat the man Chritt is %% God, and is a divine perſon, pot becoule 
he is God, but becauſe he is in waica with God ; *. the confequence u 


g Ry be 
According to the reaſoning of theſe Minifters, the Won e in John i, 1. w. 
eall:d Gon An he wvar in ies wwith lin, though he be not that God with whoa 


* 


| this test caphaind ot late, in Sacred Gon „ p. 15-45. 
* $ captain i 0 08 vniroveriy, be 13 brio! 
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obvious and undeniable —Theſe divines had told us before, that he 
who was a with God, became man, and died; ſee page 6, but here 
they preach a very different doctrine, for now they tell us, it was ano- 
ther nature, in union with the Son of God, that /«fered: ſuch inconſiſ- 
tencies not only diſcover the unſettledneſs of their own minds, but evi- 
dently tend to perplex, and confound the weak, and attentive rea- 
der: „for if the trumpet give an uncertain ſound, who ſhall prepare 
« himſelf to the battle ? 

But, 3. Whoever makes the virtue of the ſacrifice and death of 
Chriſt to depend, merely, upon his being in union with a divine perſon, 
doth, in my humble opinion, not only Adeliere the /cripture doctrine of 
the atonement, but, by a neceſſary conſequence, denies alſo the merit of 
the blood of Chriſt, and makes him to have died in vain. Chriſt indeed 
was in union with God, but the ſcripture never imputes the virtue of his 
ſufferings to that union, but to his ad obedience and death, accordin 
to the will of God, and as he had received a commandment from his 
Father, See John vi. 38. xiv. 31. Rom. v. 9, 10, 19. Gal. i. 3. iii. 13. 
Eph. i. 7. Col. i. 14, 20. Heb. ii. 14, 15. ix. 14, 15. Xiii. 12. 1 Pet. 
ü. 24. + John 1. 7. Iſa. Iiii. throughout. 

C. L. The perſonal acts of Chriſt likewiſe prove his divinity, on 
« theſe he reſted the evidence of his deity in the days of his fleſh, 
John x. 37, 38. the miracles which he wrought, and the power he 
«+ pave to his diſciples to work miracles in his names, were proofs of 
« his claim to Deity in his own right,” p. 10. 

Anſw. Theſe miniſters have before declared, that Chriſt, as Cad. man, 
in his office capacity, did nothing of 4im/e/f, but I there told you (ſee page 
5, 6) that they would ſoon deny it all again, as you ſee they have done in 
the paſſage before us. But laying aſide their inconſiſtencies, let us pro- 
ceed to a further examination of their dodtrine. And did Chriſt indeed 
work miracles in his own name? and did he refer to them as proofs of 
his claim to DEITY in his own right ? Theſe Gentlemen are pleaſed to 
tell us he did. But what doth the ſcripture ſay of this matter? For it 
is agreed on all hands, that we ought to believe and obey God, rather 
than men. ** I, faith the Son of God, do nothing of myſelf,” John 
viii, 28. Jam come in my Father's name, v. 43 « [ came forth 
© frem God, neither came I of n:y/e/f but he ſent me,“ viii. 42. There- 
fore ** my deftrine is not mine, but bis that ſent me. If any man will do 
„ % will, he ſhall know of the doQrine, whether it be of Gop, or 
« whether 1 ſpeak of my/elf ; he that ſpeaketh of himſelf ſeeketh his own 
« glory,” vu. 16, 17, 18. © et not my oxun glovy, there is ons that 


* fecketh and judgerh,” viii. 50. If 1 honor myſelf, my honor is no- 


* thing, it s my FATHER that honoreth me, ( em ye /ay that he is 
* Gob,” ver'e 54. and to his diſciples he ſaith, * The words that 
* | ſoeak unto you, | ſpeak not of myſelf. but the FATHER who dwells 


* ath in mi, le doth the works,” xiv. 10. Therefore “ the works that I do 


1% in ny ATHER's nant, thiy bear witneſs of me.“ x. 25, What witne/; do 
they bear ? Do they teſtify that Chriſt was the r Gop, the FaTugR's 
qual? He ſays no ſuch thing, but quite otherwiſe ; “ for theſe works,” 
ſaith Chriſt, „bear witneſs that the Father hath int me, v. 36. and 
again, Je ye bellev- not me, believe the works, that ye may know 
* and believe, what? that lam God? No. But, “that ye may know 
* and b lieve that the Fart 1s in me, and | i'm him,“ x, 38.,—Now 
wital exergy, 5. influence, are communicated from the bead to the body, 
1. from one perſon to another, by «niom; wherefore to his diſciples, 

faith, ** abide is we, and I in you; for without me ye can do no- 


2 thing; 


„ 
* thing; but be that abideth is me, and I i» him, the ſame bri 
forth much fruit ;” in like manner, Chriſt being, by union, in the Pa. 
ther, and the Father i» him, did all his mighty works by influence and 
energy received immediately from the FaTHzn ; but of him/elf could & 
| motbing, as he again and again, in the moſt ſolemn language, expreſl 
teſtifies. And that a believer's /iving by Chriſt, is a proper reſemblance 
of Chriſt's living by the Father, himſelf hath plainly told us, for 1 
„% the /iving Father hath ſent me, and I live by the Father, / he that 
% eateth me, even he (hall live by me, John vi. 57. ** For the head 
every man is CHk1sT, and the bead of Chriſt is Gop,” 1 Cor. xi. ;, 
Now in all theſe texts tis clear and certain that Chrift ſpeaks of him- 
ſelf, as a proper per/ar ; and if theſe perſonal notes and characters, which 
he here aſſumes, are not to be referred to that Being and nature which con- 
Kitutes his true and diſtinct perſonality ; it cannot, 1 think, be certainly 
known, when a perſon ſpeaks, or is ſpoken of; by any terms, auordi or 
marks whatever—If there be men who deny this, to what can it be im- 
_ to ignorance ? or perverſene(s ? or prejudice? For my part, | 
ankly own, I cannot impute it to any thing elſe. But if Chriſt, in the | 
above text, ſpeak of himſelf preperly as a perion, and as the Son of God, | 
which he moſt certainly does, then doth Cbril himſelf expreſsly declare, 
and that in the moſt ſolemn manner, that he is not the Txve Gov, 
2. If Chriſt had wrovght his miracles of bimſelf, and in his own nan, 
they could have been no ewirze/s that the Father had en him; for 
that which a perſon ſpeaks or does in bis owwn name, cannot poſſibly be a 
proof that he is ent, and ac by the autherity of anather, But the mira- 
cles which Chriſt wrought Gere witne/s of him, that the Father had / 
him ; therefore they prove, and only prove, that his Father alone is the 
tra Gow, As then you allow, that Chriſt reſted the evidence of his 
proper Deity on the miracles which he wrought ; it is moſt manifet 
and certain that he had no per/enal Deity, except the FarnIR only, 
who dwelt in him f: for he not only declares that he did the works 11 
his FaTher's name; i. e. by power, commandment, and authority, re- 
ceived from the Father; but hr denies expre/ly that he did them of bimſelf 
and on the other hand, he aſſerts peſſirively that the FarThrr himſelf 44 
the u. Can any words be more plain? Can any proof be more clear 
and ſull? And thus it was that Chriſt declated, and maniteſted bis Fa- 
. ther's name, {ce John xv. 24. xvii. 25, 26. and / is that Gop, ai 
. the Fru, who was manifoſted in the flcſh, 1 Tim. iii. 16, for when 
the Son ot God was made fleſh, the FaTHter himſelf was evirh him, and 
mani/c/ied in him, and by him, as the ſcripture witnefſeth, 
But, 3.—We readily grant, that the apoſtles wrought miracles in 
Cusisr's name; tut it was by the power of the Spirit which Chriſt te- 
ceived from the Father for them; and gave unto the apoltlcs for that 
purpoſe : this evidently appears from his own words; „ he that be- 
* heveth on me, the works that I do, ſhall he do alſo, and greater worsi 
** than theſe ſhall he do, breau/ſe e go unto my Father,” John xiv. Doth 
he not plainly reſt the whale matter upon his going to the FATHE®, 
that he night obtain the >pirit for them? Moſt certainly he does. And 
hence he laith again, „ bchold I ſend the promije of my Father upon 
* you, but tarry ye in the city of Jeruſalem, until ye be endued 
„ with peur from on high.” * Having therefore received of tbe 


* Aru the promiſe of the Holy Spirit, be bath ſhed forth this,” xc. 
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Ads ii. 33. ſee alſo Rom. xv. 18, 19. Heb. ii. 3, 4. nor did the les 
at any _ work a miracle in the * of Cbrid⸗ as their God, Te 
in the name of him, abe GOD bad raiſed from the dead, and whom he had 
made both Lord and Chriſl. Upon the ſame ground likewife, and in the 
very ſame manner, dork Chriſt forgive fins, that is, by power and authority 
received from the Father, and therefore the FaTHer himſelf forgives us 
our fins by Chriſt, and for his fake; as it is written, God having raiſed 
« yp his Son Jeſus, ſent him to bleſs you, in turning away every one of 
« you from his iniquities.” —* For him hath God exalted to be a Prince 
« and a Savior, to give rep*ntance and remiſſion of fins,” Acts iii. 26. v. 31, 
And again; ** Gop for Cbriff ſake hach forgiven you,” Eph, iv. 32. 

5 ar I, even l, am the Logo, and befides me there is no Savior, Iſa. 
« xliii. 11, Chriſt is expreſsly called God cr Savior, Tit. i. 3. The ſaints 
« look for him ss the great God, and our Savior Jeſus Chriſt, Tit. ii. 13. 
« the name Jeſus was given him,” &c. p. 10. 

Anſw. The diſtiaction between JeHovan rhe LIvixe Gov, and his Son 
Jeſus Chriſt, is, io the ſcripture, pointed out, and declared to us, with all | 
fible clearneſs—from whence we learn and are aſſured, that the true God 
hath given his Son, and raiſed him up, and exalted him to be our Savior, 
John 114. 16, 17. Acts v. 31, xiii. 23, 30, 33. 34» 47. but he whom J- 
KOVAH hath, raiſed up to be a Savior, cannot himſelf be JxHovan the Sa- 
vior ; but muſt of neceſſity be another Bring, and another Savior, diſtinct from 
bim“. Jehovah and his Chriſt therefore, though united in one, do cer- 
tainly ſave us in different reſpects, as the ſeripture teacheth, for he whom 
Janov AH hath raiſed up and exalted to be our Savior, ſaves us by dying, and 
iaterceding for us; but Jenovan himſelf doth not, nor can fave as, either 
by dying, or interceding for us. Will theſe Gentlemen in plain and dire# 
urn preſume to aſſert, that JEHovan did dye, or that his Chriſt did not 
die for men? If not, why do they continue to make ofe of ambiguous and 
— terms, and thereby darken the counſel of God by words withoart 

nowledge ? | 

2, That Tit. i. 3. is ſpoken of Chriſt, is barely aſſerted without proof, 
We on the contrary, with mach more reaſon and truth, may venture to deny 
it —Chriſt js not in that text, nor any where elſe, called Cod out Sa- 
« yior,” but 'tis God the Fart who is fo called, as is plain both from 
the context, and alſo from 1 Tim. i. and ii. 3, 4 5. Here [ would jeſt 
ak theſe Gentlemen, if (the Father be not Ged our Savicr? and if he is 
never /o called? ard if he be ſo, what reaſon can be aſſigned why theſe 
texts may not be rat her underſtood of the Father, than cf the Son ?— Again, 
Chriſt is not called the G God in Tit. ii. 13. but 'tis Gob the Fa- 
THER who is there ſpoken of, and is ſo called; and that with the greateſt 
yr, begauſe u is the GREAT God, and there is none other but ut. 

he original alſo may more literally be rendered, “ lo:king for the ap- 
« praring of the glory of the EAT Gon; and of cur Savior Jetus 
„ Chrift ;“ and whoſe glory this is we are told in other ſcriprures, which 
refer to the very ſame ſubject, that is, to the /ec:nd coming of Chiift, who 
will then come in his ex:# ger, and alſo in the glory of bis Father, as him- 
ſelf hath told us, Matt. xvi. 27, Luke ix. 26. Nor is it 1eaſcnable to ſep- 
poſe, that the apoſtle, when ſpraking of the glory which will attend 
Chrilt's ſecond coming, wou!d have omitted to mention the Father's glory, 
ſeeing Chriſt himſelf hath ſo expreſly declared it But to refer the whole 
of the paſlage to the perſon of Chriſt, is, in effect, to deny that he will 
come in his Father's glory therefore by the g/ory ol the nr Gov is 


® See Scripture Teſtimony of Chrif, in a letter to Mr. Romaine, p. 40—48. 
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andoubtediy meant the glory of the Father. Paul declares likewiſe in the 
next chapter, that the Chriſſian hath rao Saviers, and whocan 109% be ? Cer. 
fain]y one of them is God the Father, and the other his Son Jeſus Chriſl— 
God our Savior, faith the apoſtle, /aves un, according to his mercy, 

— Chriſt r Savior, Tit. iii. 4» 5, ©. To this great truth = a 
ohn alſo adds his teſtimony, ** In this was manifeſted the love of God 

towards us, becauſe that God ſent his only * Son into the world, 
** that we might live through him and we have ſeen, and do teſtify, that the 
“ Father ſent the Son to be the Savior of the world,” 1 John iv. g, 14. 

C. L. „ We muſt all ſtand before the judgment ſeat of dur 
4 though the Father judgeth no man, yet God is judge himſelf,” p. 11, 

Anſw, Do not theſe Gentlemen know there is a ſenſe in which the Pa- 
ther doth judge all men? why then have they concealed it? and do 
not alſo know that the ſaints ſhall judge the world? and are the fajniy 
therefore God? Certainly not. So that in different reſj Gop will 
Judge the world, and Cuair will judge the world, and the ſain will 
judge the world.—The bare mention of theſe particulars js ſufficient ig 
diſcover the weakneſ, and artifice of the above argument. 

C. L.“ We ſhall only mention one text more, as demonſtrative 
« of Chiiſt's perſonal divinity which is creation. This is expreſaly aſcribed 
* to our Lord, as well as to the Father : *«* for by him were all thi 
« created, &c, Col. i, 16, &c. “ All things were made by him,” xt. 
John i. 3, 10. The Father, ſpeaking to | a faith, ** thou Lord in 
* the beginning haſt laid the foundation of the earth,” &c. Heb. i. 10, 
Þ+ 11, 12. 

Anſw. ** When ns (Jznovan) prepared the heavens, I (faith Chrif) 
% was there — ben HE appointed the foundations of the earth, then I was 
„ by him,” Prov. viii. As then God the Father, of ubm are all things, 
created the heavens, and the earth, the ſame works cannot be aſcribed w 
any other perſon in the ſame ſenſe: but only as a medium or in/rument 
by and through whom he created them; now we know that God created all 
things by Jeſus Chriſt, therefore to him, in oppoſition to the angels, he 
ſaith, thou, Lord, in the beginning haſt laid the founda:ions of the 
* earth,” &c, for there was then no other perſon with God, nor did he 
create any thing without his Son, but all things &y him; therefore this 
ſcriptpre is properly cited by the apoſtle as an evidence and proof of Chriſt's 
prior exifiznce and /uptrior excellency to that of the angels. But further, 
Chriſt, in the works of creation, is as plain'y diſtingui from God ab- 
folutely, as from the Fart A perſenally, Heb. i. 2. Eph. iii, 9. and he who 
denies the one, denies the other allo, As then we have the fame ſerip- 
tore warrant to diſtinguiſh Ch, iſt from God, as from the Father; we 
have the ſame divine authority to ſay, that the Son is nor that Go 
created the worlds &y him, as to ſay that he is not the Far: and they 
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who affirm he is that God, do, by a natural conſequence, declare, that ihe ( 

Son, is the Father alſo, : « t 

2. When the apollle ſaith 4virhout bim (the Won E not any thing made "| 
chat was made, it j- unreaſcnable to ſuppoſe that the apoſtie ſpeaks of the 
Won d, es the moſt high God, 2vi/h5 whom that Word was: for aN 


nden or dinied aue cr the uo riGn GOD made all things ? But that be 
made ail things by another, even by his fiſt begotten Son, and made no- 
thing without him, was pot ſo clearly and fu ly revealed under the Old Teile- 
ment as it is under the New. The apoſtle alſo aſbgn: proper reaſors why 


God made all things 4y Jctus Chrift, Firſt, becauie Chriſt is the 21 n. 
# See Scripture Teſtimony of Chriſt, p. 3539. 
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corTix of, or before all creation, not becauſe he was God's coegua/, Se- 
becauſe ir pleaſed the 1xv131BLs Gop, even the FaTusx, that all 
dwell in his Son; not becauſe the Son himſelf was the almigh- 
ty: theſe reaſons, therefore, are a certain proof that the Father alone, ac- 
ing to the apoſtle's doctrine, is the only Livixc, and rau Gon. 
the whole firſt chapter of the epiſtle to the Hebrews, is plainly 
ritten to prove, that Chriſt is ſuperior to, and exalted above, all the an- 
gels; and not to prove that the on Gop was ſuperior to angels, for 
what Jew, or Gentile ever denied that ? ' 
C. L. The apoſtle charges thoſe with ignorance of God, who did 


ſee Rom. ii. 14, 271 Cor. xi. 14. Gal. ii. 15. Epb. ii. 3. Bot in what» 
ever ſenſe it be underſtood in the text before us, the meaning of the ob- 
jeftion raiſed from it ſeems to be ibis, that no er vice is due, nor ought to be 
paid, to any Being except to the Living Gop only ; now that God of whom 
the apoſtle here ſpeaks is undoubtedly the FaTHer of Chriſt, as is mani» 
ſell from the three preceding verſes; and whereas the Son is not the Fa- 
ther, therefore the Son cannot be that God by nature of whom the text 
w__ 3 ſerved as ſuch, for the apoſtle evidently ſpeaks of 
ATHER Only. 

2. The Gentiles, we know, worſhipped dumb idols, that could neither 
bear nor help them; and they ſerved and ſacrificed to devils, which the 
true God bad not appointed nor commanded, but forbidden ; nor had they 
a right to their ſervice in any ſenſe whatever, But there are other Be- 
ings, who were conſtituted God's by divine appointment, for Jexovan 
faith to Moſes, „I have made thee a God to Pharaoh,” and of other ru- 
lem, I ſaid ye are Gods,” and tſcripture cannot be broken. Yet nei- 
ther of theſe were the idols of the Gentiles, nor devils, nor the trug God cx 
and it is obſervable that our Lord claimed a right to that name in no other- 
hs whatever, than that which was given to the ra/ers of God's people, 

2. 33==3$s fs | 
3 There is a fes which is due to other beings beides God which is 
diſhonorable to him, nor idolatrous; and that becauſe it is /- 
dinate, and becauſe God hath commanded it. The elder, faith the ſcrip- 
lure, ſhall /eywe the younger, Rom. ix. 12. and in Gal. v. 13. the ſaints are 
commanded to /erwe one another. Are the ſaints therefore God by na- 
ture ? certainly not. How much more then is Chriſt, the King of ſaints, 
and Heap of the church, to be ſerved and honored a: /ucb? for Gop 
bath commanded every knee to bow to him: and that this homage is not 
Jojreme but ſubordinate is manifeſt, becauſe God hath it, and 
decauſe it terminates in the glory of God the Father. 

C. L. In the beginning was the word, &c. he was w God, as a dif 
N the ſame nature and eſſence with 

alber, 13. ; 

Anſw, This - Hun e end chet without reaſon, as well as . 
without proof ; for the term God never means na/ure or offence in all the 
bible: therefore your gloſs hath nothing to ſupport it. God is a name / 
Which the ur — . — m-ny Bewwgs both angels and men, 
u hath been already proved, and that becaule be bath inveſted them with 
power and authority to repreſent bis perſon, and to act in his name. As 
iden there is but one 1 God, that perſon who was with him, cannot 
linſelf be THaT God; but the Won Þ was with God, therefore the Word 
* dot that God with whom he was: bat, with propriety be bears e 
une for reaſons which have been already mentioned.Sce page 11, 12. 
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2. It is commonly ſappoſed, and often urged by the advocates d the c 


nafian ſyſtem, that God's own and only begotten Son, moſt beds ba of the 
—— 5 eng gn the — beg Kim. This i. 
1 ſaid but never proved, and I am perſuaded 
never will ; for how ſhould we know at which Grd eee 
word, except by immediate revelation he diſcover it to vs. Bat Cauld 
it be that the /ab/ance of Chriſt, a3 the Son of God, was of the 
very ane, or like. nature and gſencr with the Father : yet this woold vor 
prove him to be I nhO VAN the Tu Gop. Por we cannot know ub de- 
rhonſirate any Bing, to be the true God from bis bare zatwre ot 
but he is known to us only from his Hence, ab/alue fover tignry, a. 
ſcience, emnigetence, and other infinite perfeQtions, as they are manifeſted 
in his divine works of Creation, Providence, and: Rod, „an 
alone is the 11 Go reventied, and made koi to us in the ſaered ſevip 
ture, aud not by bis abfirat nature and effence, for no name of the 61. 
wing Bring, as Juuovan, ALging Can, &c. whereby he bath: been 
to reveal bimſelf in the ſcriptuth/38 deſoriptire of his muri a oe 

Ne. We ae told indeed, Gov is 8 rr,“ and ſo is an we, 
and ſo it the ints//igent part of man. But the feriptore hath no where de- 
dared, nor can reaſon. prove, that the Father of ſpirũi, is of a #aterr 9 
Jentially different from thoſe ſpirits, whoſe Fa nER he is. Bur ſeif-exifteres, 
independence, and immutability, are attribates prextiar to the YER of 
ſpirits : none but himſelf alone, is poſlcft of infinite Aims, To conceive, 
therefore; and ſpeak of ſpirits, as of various „und degrees ; and 
20 differing from each other, both is teſpect of p and god, bf 
wiſdom power and glory; is rational and ſeth 2 but we have 0 
warrant from ſcripture to ſpeak of them, as of: nayres, nor have we 
the leaff.idea of any ſuch difference; but for oagſſt we linvw io the centrary, 
all intelligent ſpirits are of one, and the /anw or kite nature: although ſome 
of them, with reſpeQ to intrinſic worth, purity, and * diſfer 2 
much as the precious Gillian from the moi contemptihle pebbie:: but ib 
theſe ſtones ſo widely differ in point of worth, excellence, and glory, yet they. 
are both inſenſible matter, and of the like u, or nature; Bout this is 
manifeſt and certain, both from reafon and revelarion, that there is, and tan 
be, bur one InFIxiTE SyiRLT, who is f exiflent, „ 200 ab- 
Solutely eternal, and Tas drixtr is the only living and Trus (0D, the 
FaTauu of all, who is above all, and throogh all, ad i all. And of all 
derived ſpirits, he that is neaveft Juirovian, and reh him moſt in by 
uacreated, underi ved, and bounvlefs pet fections; we, { ſay, is the mot 
honorable, glorious, and happy cf all-drtive4 B,, md we read of 


| one, bis own. and. only begotten Son, who is the brightneſs of his 4 


and the expre/i image of his perſon, And how grtat and glorious a ſpirit, 
infinite lows, wiſdom, and power way diſpoſed and able ro product, inten- 
bly tranſcends the.utmoſt ſlretch of humen, or angelic: mind, to reach, of 
imagine; yet this ſpirit cannot bimſelf be I EH A, ah/dlutely ſupreme, 
unoriginare and indien, becauſe be is begorrew by him. Now to dey 
that there is ſuch a Being as this, in from JuHovany and begorten by 
him, is, in my opinion, to deny not only the plain doctrines of ſcriptoe, 
but alſo to deny that the living God is ivfinite in love and goodneſs, 0 
wiſdom and power. Should it therefore be allowed that the Sow of God 
is of the /ams or lile nature with the Father, it would prove nothing 
us, nor could our doctrine be affected by it: for no arguments, whatev®, 


bailt on char by pe, cn poſſibiy prove that the Son hiaiſelf — 


the Living Gop +, Beczuſe PERSOXAL SELF-EX!STENCE is 
WSHIP.- 


Af 


Derry, bat incompatible with GENERATION and 50 
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fay not 

implication. He 
might, as to his pre-exiftent na/ue, be either hm, — angehe, or m, 
for any thing that theſe teu ſay to the contrary f 3 your inference there- 
fore cannot be certainly true, becauſe it is built upon precarioos, or falſe 
+ premiles : and unleſs you adopt the prevailing Sadducean doQrine of at- 
rial, and terhon the whole of may to be mere matter or mental; you 
cannot but allow the human body to be of a different nature from the be- 
man ſpirit Hut it ſeems to ys clear and certain both from reaſon and ve- 
velation, that the ſou! of Ohrift exifted before his body, which I ſhall at- 
tempt to evince from the following confiderations.——And frft, It hath, I 
kink, been already proved, and will, I hope, by-and-by more fully appear, 
that the huwan body or fleſh, ſtricthy ſpeakiag. never means the whole man 
(though ſometimes, by a nee, it be put for it), and char becauſe ir is often 
diſtinguiſhed from, and ſet in oppoſition to, another part of man even Ws 
rational ſpirit z' but this it could not be if the fleſh proper) meant the 
whole of man. Therefore when the ſcripture ſaith, the Wor b was made 


- 
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N. « fleſh,” —-+* The Sor of God was made of the feed of David according 
oy to the ſleſh,“ and ** Jeſus Chriſt is come in the fleſh 3“ it is, I conceive, 
— moſt proper to underſtand by the term floſs in theſe texts, the mere animal 
wh nature or human body of Chriſt z Wherefore when he cometh into the 


« world, he ſaith, facrifice and offering thou wouldeſt not, bat « body haſt 


— * thoy red me, zaTyrou, adapted or ted to me: now for whom: 
the or for albert ſhoeld a ham be — hed per Certainly for = human 
, Bot if, as you foppoſe, the Mrd or Sen of Gop did ade affome 
ins complete manhood, or the <vholr of human nature ; it is very unaccountable that 
my the (cripture ſhould always fpeak of it in fgnrarive, or improper nete; 
* and never in plain and direct terms 3 for it no where ſays, the Son of | 
* was made man, or aſſumed a human hature; but it always faith, that 5e was 
10 made fleſh, or in the lieg of men, or of h fs, or thar = body was 
10 . er J infer, it is moſt rational to believe, chat Me 
1 of Derr that this opinion is not a mere b, figment 
ay an | {ment ; but the plain 20d certain doctrine of feripivre\, ⁹ 
4 think, further clear and evident from the following worde; ( Foraſmnech 


Wall 


** then ns the children were ppriaters of Ab and blood; Crit kimfelf 
* likewiſe took gart of thr ame i yor a part of their ſpirit but & part of 
their . Neither can the children be ſaid with propriety to partake of 
loul and bddy both; for theſe conftitate the whote of their nature and be- 
ing; by firſh and blood then is evidently meant the Amma narere in dil- 
tinion ſrom the ramon foul : therefore Chrifty king with thej 
vndpubtedly means that he took not a human ſoul, Rs body oply'; 
ſequently dis ſpirit pre-exifted, : N 
. „ The Son of God was made of the feed of David acco ro the 
iin Rom. i. 3. but if the body ooly be derived from the earthly pa- 
dea, which opinian ſeems generally to be zecejved, and is, I thipk, caun- 
| ann „ e n ae 


tenanced 
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tenanced by Heb. xii. 9. where God is declared to be the Father of 
ſpirits, in contradiſtinction to the fathers of our ffs. See alſo Ecclef, xii. 
7. Acts xvii. 29. doth it not plainly follow,that when the M yd and Sox of 
God is ſaid be made feſb, it muſt be meant of the body only, eſpecially 
_ as the word is ſaid to dwell or tabernacle among us; chat ia, in «obey 

nacle of human fleſh, ſee 2 Cor. v. 1. Alſo in Rom. i. 3, 4. the oppok- 
tion between fie and ſpirit, is plain and obvious; and at the ſame time 
1 and perſonality of the ſpirit of Chriſt, is evidently 
implied. 

3. When the Son of God was hanging on the croſs, in the very arti. 
cle of death, he ſaid. FaTHzn into thy hands I commend my fpirit;" 
whereby he plainly declared that God was the Father of his ſpiri 
and that according te the ſpirit, he was the Son of God; and at the 
- ſame time he manifeſted alſo the proper and eential diſfinctios between 
the ſpirit, and the body of his fe; and that the former retained its 
con/cioufue/s of Being, and was capable of exiſting with God, when ſe- 

parated from, and without the body: Stephen alſo died in the ſame faith, 
when he committed his ſpirit immediately to Chriſt, ** for the bead of 
«+ every man is Cuxisr, and the bead of Chriſt is Gop.” Now that 
Spirit which Chriſt commended into the hands of his Father, could be 
no other than a ba ſpirit, for God cannot commend himſelf to God, 
Neither is it reaſonable to ſuppoſe that the human ſpirit of Chriſt ws 
commended to any other divine perſon, ſave that alone, to whom he 
was united, and by whom he was ſupported ; conſequently the human 
ſpirit of Chriſt was in union with, and ſuſtained by, no other divine 
perſon, but the Father: therefore the common notion of a hypoftatical, 
or perſonal union of the man Chriſt, with any other perſon, except the 
Father only, appears to be contrary both to ſcripture, reaſon, and truth. 

4. The Meſſiah, and Word of God, before his incarnation, is often, 
by the prophets, called an Angel, ſee Exod. xxiii. 20. Iſa. Ixiii. 9. Mal. 
iii. 1. (and by the way an angel is a ſpirit) but this ſame Word made 
flech, is always repreſented in the New Teſtament as a true and rea! 
man, the apoſtles never called him Ged. man, but they conſtantly called 
him a man, or the Son of God, or Chriſt jeſus the Lord; and as ſuch he 
himſelf alwsys ſpake, and acted, and died, and roſe again: and this i 
that ** Lord of glory vue was crucified ;”” not Jenovan, but © the - 
% cond man, even the Lord from heaven,”—** whom God hath made 
% both Lord and Chriſt,” T“ 

5. The who was ſent and came from heaven to redeem the 
world, ent a real change, and aui ſuffered in the fleſh, for us; 
but it was the man Chrif only that ſuffered (tor the true God cannot 
' ſuffer), therefore his human ſpirit pie-exiſted : they who deny thu, 
muſt deny alſo, that the perſon who came from heaven ſuffered any 
thing; for if another nature only ſuffered, the perſon inhabiting that 
nature, however united to it, cannot be ſaid, in. any proper ſenſe, to 
have ſuffered at all; but the Chriſt, and Son of God truly and pros 
| ſuſſered, aud died for us, as the ſeri witneſſeth. See Rom. v. 6, 8,10, 
6. The perſon who came from heaven is the medjaror between God 
and men, 5 this, we are aſſured, is the man Chrif Jesus, therefore 
his ſpirit pre · exiſted. See John xi. 50. Rom. v. 15. 1 Tim. ii. 5+ 
7. Chriſt himſelf hath plainly declared, that, as man, he came down 
from heaven, for - no man bath aſcended up to heaven, bot he that 
% came down from heaven, even the Son of man u ho wa | in heaven» 


1 #1 ef vel et, in r war Bess. This participle ought to have been rendered la the paſt 
tente, in John iii, 13. 84 lt i in in. 25. Kl. 17. | Johs 
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iii. 13. And that the jews alſo thus underſtood him is certain, 
vi. 42. nor did they miſtake his meaning, for Chriſt afterwards 

adds, what, and if ye ſhall ſee the Son of man aſcend up where he 
« war before N ver. 62. therefore tis plain that Chriſt, as man, was in 
heaven before his incarnation, and as ſuch came down from thence : 
the oppoſition alſo which he makes of himſelf, not to God, but to other 
men, is a farther proof of it; for what propriety is there in ſaying, the 
Son of —— * in — becauſe Ne the wr nog being 1 b 
union with a divine perſon will not juſti nor can it. 
think, be defended by the ſtrongeſt ſgure of Rhetoric, unleſs it ſhould 
be ſuppoſed that Chriſt ſpake one thing and meant another, which no 
chriſtian will ſay, or imagine. I conclude, therefore, that Chriſt meant 
as he ſpake, and that his doQrine is divinely clear and true, conſequent- 
ly, as man, he pre- exiſted.— And this being admitted, it doth, I con- 
ceive, clearly follow, that the common notion of the Trinity has no 
foundation in the New Teſtament.—Corollary.— 

« Foraſmuch as in ſeveral of the preceding ſcriptures (as John i. 14. 
„ ii. 13. vi. 62. Phil. ii. 6, 7.) there is ſuch a change and 4umiliation 
** aſſerted concerning Chriſt, as could not properly be aſſerted concern- 
ing an eternal and immutable Being, as ſuch, there is reaſon to be- 
«« lieve that Chriſt had, before his incarnation, a created or derived na- 
ture which would admit of ſuch a change. | 

« This doctrine greatly magnifies the ſelf-denial and the condeſ- 
« cending love of our Lord Jeſus Chriſt, in his ſtate of humiliation - 
« and death.” —** Conceive of this glorious human ſpirit, the only be- 
« gotten Son of God, who was veſted with ſuch dignity before the 
creation of the world, united perſonally to the divine nature, and 
* thus adored by angels, appearing often to the patriarchs in the form 
« of God, with rays of divine majefly, and governing the nations of 
« Iſrael, or church of God, during all the former ages—Behold this 
bs holy happy Spirit deſcending from heaven, to take upon him, not 
* fleſh only, but the Iten of finful fleſh; and according to the antient 
„ covenant between him and his Faruk, now uniting himſelf to 
« animal nature. How divinely glorious was the love of God in parting 
* with ſuch a Son from his boſom ! How amazing was the condeſcen- 
« fon and ſelf-denial of this glorious Savior, in giving himſelf for us! 
« When we conceive of this pre-exiſtent ſoul of Chriſt, this glorious, 
* this holy and happy ſpirit, with pleaſure conſenting to his Father's 
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u- propoſal of his moi ſurprizing abaſement and bloody agonies, it 
_ _ = us an example of ſuch profound humility, ſuch abſolute obe- 
bh dience to God his Father, and ſuch unſpeakable love to finful men, 
: * as far ſurpaſſes the greateſt inſtances that he ever gave, or ever was 
+4 capable of giving, while he was here uu ; if we ſuppoſe 
" « (according to the common opinion) that he was merely born, and 
| þ « trained up for this ſervice, without his own jous conſent. This 
— « idea of the love of Chrift anſwers thoſe ſublime characters which tb - 


« apoſtle gives of it, Eph. iii. 18, 19. it is a love that has length and A 
1 breadth; in it, that has heigrhs and depthss it is @ love, that pat iN 
* trowledge l. : ol 4 


2 


— 


* Doddridges LeQures, p. 388. 


1 08 the early exiſteace of Chrid's human foul, See Dirins Revelation 
"i C. L. « The 
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C. L. « The foul of Chriſt was not a per on —it being called a men 
does not its perionality ; the body of Adam was ſo called, Goa. 
F* ii. 7. it is unged that Chrilt is called the cond mar, the Lord fron 
, braven; but this n more proves that the ſoul of Chriſt pro-exified in 
* heaven, than its bejog ſaid, * man was of the earth a 
60 oy that Adam's foal pre-exiited in the ground.“ p. 14. 
nſw, Though the 4% of man be not a perſon, it doth nat there- 
fore follow that the ratjova/ ſoul is not a,perſen, for the foul of manu 
an intelli ant, and capable of performing every act that is 
jo a perſon, w ph the bady: is pat-woe* The foul i n Jay by 
„ can and doth exiſt and ſubſiſt by itſelf alone, when ſeperated fron 
* the bady, Luke xxiii, 43. Mart. x. 28, Both ſcripture and philejoply 
** concur in this, that the ſoul is the chief, moſt noble, and principal 
part of map, from which the whole man is, and t to be devgmi 
% nazed, fee Gen, xlyi. 20. all the faule, & o. i. e. all the perſon: tb 
apoſtle in 2 Cor. v. 8. ſeems to exelude the bady from the notion of 
* prr/onality, when he ſaith, we are willing 10 be ab/ent from the beg 
* and to bt preſent with the Lord wwe, a term of perſavality, is. there 
„ given to the faxl excluſive of the body.” — T's this we may add 
*« 2 Cor. iv, 16. where the ſoul is called the wan, and the inner mas 
too, the body being but the external face and ſhadow of. the man 
66 —— is ſeen is not the man, but that is the man which is in- 
* viäble “.“ | | 
2. That the hr man was of the dat tb earthy, is indeed po proof that bis 
foul pre-exifled in the ground, but if it prove that his 64 pre-exalted there, 
as it certainly does; then, for the ſawe reaſon, alſo, when Chriſt is called 
the /eccnd man, the Lord from heaven, this equally proves, not that by 
beay, but that his ri, pre-exiſted in heaven. And, whereas it iy ak 
lowed that the earthly bed is ſometimes called wan; U with mock 
more reaſon, the inte-ligent ſpirit may, be ſo called. For if the human 
body be indeed inhabited by a rational and immer ſpirit, and if that 
Hirit be more ne, ang excellent than the ear (hy tabernach ; then nothing 
can be more plain than this, that the rational ſpirit may with more 
truth and propriety be called mas, than the mere animal eb. 
C. L. “ As a creature cannot be the cauſe, neither does it ſeem 
** probable it could be an inſtrument in creation: a creating inſtrument 
„ wult either be employed betore the creature to be produced be 
* created, or after ; not before, becauſe there was not any thing exiſlisg 
1% for au inſtrument to work upon; not after, becauſe when the cre 
«4 ture is produced, it is too late for an inſtrument io be employed is 
« creating it, p. 15. 
Anſw. Here our pony rem wo __ _—_— gon” ** 
an inflrument in creation, they only ſay, it not e probable, y& 
as 1 would not be thought to allow its probability, they immedy 
ately frame an argument in order to prove that tis igy 5 5 z but their 
argument, in my opigion, is fo maniteſtly ſutile add — cal ; that! 
. wonder, as men of diſcernment and integrity, they could ſuffer then. 
ſelves to. frame ang publiſh it; for it amounts, I thipk, to nothing more 
than this, as inſ/rzment cannot be employed, as an infirameat; becgul 
it is not the band that uſes it, nor the power that works by it; this 1s 
the ſum of their mighty 1 tis plain there is no ö 
the thing to be produced thould, in any ſenſe, pre- cri, in order e in 
being produced I an inſtrument, when hat in//rumext is fuppoled 9 


b ® 7lavel on the foul, p. 10, 11, 
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be in 6: lan Of the Drv(12 Brine, und not to c, nor to: any th 
of itſelf, but to act only as under the imme rr and THAleuct | 
— . 7 . Now Jtnovan the Lox Do Gor ouNieDTExT 
who took poſſefion of Chrift the if bit way, tan give both 
being and h td Whatever he plete; and can work and create, as 

by att farm, as without it, Surely nothing can be more irration 
and abſurd than to feppo'e that the Amour xv could have prod 
all things <vit bout on infrintent, but was wot able to creatt the ſank 
— 2 ſuppoſition i equally contrary both tv reaſon an 
reveis s 4 ot] 
C. L. „ If Jeſus Chriſt be net Oed the Lord, the holy pſalmiſt and 
® the author of the epiſtle to the Hebrews, were guitty of an Rortid fn, 
in directing the afMiRed to Nee for relief to à mere creatbre; an 
* Stephen the famous martyr, died in the very act of idolatry.— Ch 
* and bis spoſtles were eortuprers of religion tather than reformers, if 
« Jeſus was not 4 S for eſtabliſhed an idolatry of 
« the moſt dangetous kind,“ p. 17, 18. | | 

Anſw. There is ſuch # reſemblance between the 22d and 6gth palms, 
ind ſeveral parts of the 102d, that I am inclined to think che latter 
4 well as the two former, is a prophetic deſcriprion of the ſufferin of 
Chriſt, and of bie prayer to the Father, both for himſelf and the 
church; and it feems to me, alfo, that the 25th and following veifes 
contain the Facher's anſwer tor his Son's encouragement and ſupport 
ander his great and unparalleted ſufferings, © when ju the days of hiv 
« fleſh he offered vp 1tupplications and ers, with ſtrong eryi 
« and tea's, unto him that was able to ſave him from death;” ahd . 
your(elves have already allowed (ſee p. 15); that the 25th and follow- 
ing verſes, are not the words of à man, bur of God the Father ſpeak- 
* his Son, though here again, as in other places, you cotitradi& 

oppoſe your own (elves ; but if the words cited by the apoſtſe be 
the words of the Father, 48 I think they are, then 'tis clear the forme? 
* = pſalm contains a deſcription of the ſufferings and prayers 
0 nit. 

2. Did not the angel direct Corneliurto apply to a mere creature For relief? 
when he bid him 1end for Prer, who thould tell him words whereby 
'* he and his houſe ſhould be ſaved,” Acts xi. 14. and the apoſtle James 
alſo, when he directed the fick ana the afflicted to ſend fot the elders 
* of the church ?” yet | will not therefore ſay. that ©* they were guilty of 
* 4horrid fin,” for I believe they had a divine warrant for it, and there- 
fore it could be no fin; bw it would have been fin in them not to have 
dohe as God had commanced them. | 

Stephen, we know, committed his departing ſpirit into the hands oF 
the Lord Jeſus, even to that Sen of man whim be ſaw fauding at the 
Fight hand of Gov ; but did he therefore die in the act of idolatry, of 
Chriſt indeed an del, becauſe he is the n and image of God, and not 
Goo himſelf? I ſpeak as 2 man, God forbid ] the true image of God is 
not an idol, nor is it idolstry to pray unto him whom God hath way 
both Lord and Chriſt, —But you have ventured to go a ſtep further, a 
have even dared to {ay, * if Jesv3 be not A divine priſon,” (by which 
you mean the rn Goo) both Chriſt, and his apottlee were corrupters 
religion and patrons of idolatry : yet Chriſt himſeif hath plainly 
declared, that he is not the true God, for he reitifies that his Father ts 
the only true Goo, ſee John viii 54. xvii. 3. xx. 17. therefore as you 


cannot prove him a liar ; o neither will you be able to exculpate you; - 
fires from 


ſome men that 


the charge of blaſphemy==and tis well for 
| g blaſphem 
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blaſphemy againit the Son is not unpardonable.—Paul obtained mercy 
becauſe he did it ;gnoranth in unbelief. 

CL. “ Chriſt is likewiſe the ſaints truſt, we (viz. the 1 — 
% in Chriſt, &c. Eph. i. 12, and in his name ſhall the Gentiles trul, 
« Matt. xii. 21.-Curſed be the man that truſteth in man, and maketh 
+ fleſh his arm, Jer. xvii. 5. and David, ſpeaking of Chriſt, ſays, bleſſed 
« are all they that put their truſt in him, Pſalm ii. 12.” p. 18. 
 _ Anſw, JeHovai is the hope and confidence of his people, and fo is 
Chrif, but in very different re/pes. For the ſaints tale refuge and 
in Chriſt, as having borne their fins, and died for them, according to 
will of God; who alſo hath raiſed him from the dead: but they do not 
THUS hope or truft in the LivixG GOD: for God hath not ſuffered and 
died for them, neither could he; but we believe and truſt in God, us 
having /ext, upheld, and given bis Son to die for us; and as promiſing and 
giving to us eternal life in his ſon. Therefore the ſaints by th hoping 
in God, and in his Chriſt, are not deluded as you have unwarrantably 
ſaid, and weakly imagined. —Thhe text in Jeremiah you have intirely 
miſtaken, or perverted, for it relates to the Jews truſting to an arm of 
finſul fleſh, as Egypr, &c. (ſee Iſa. xxx. 1, 2. xxxi. 1, 2, 3. Jer. ii. 36.) 
for temporal deliverance from their enemies, and that not only wit 
4 divine warrant for it, but in oppoſition to an expreſs command to the con- 
zrary ; and therefore alſo their hearts are ſaid to depart from JEHOVAH: 
but he that hopeth and truſteth in Jeſus, as the Son and Chriſt of God, 
hath God's word and commandment for it; nor doth he thereby depend 
on an arm of fleſh, nor depart from Jehovah, but on the contrary he 
s his voice, and returns to JzHovan, by the way of Chriſt, and ſo 
makes JzHOV AH, ip Chriſt, his only hope and truſt; nor can any one 
truly hope in the LIVING Gop that doth not bus hope in his Chnſt: 
wherefore he ſaith, ye believe in Gop, believe 4% in me,” for 1 
«+ am the way, the truth, and the life, no man cometh unto the Fa- 
* THER but by me,” John xiv. 1, 6. therefore by him we believe in Cob, 
* who raiſed him from the dead and gave him glory, that our faith and 
« bope might be in God,” 1 Pet. i. 20. 
C. L. “ That the Holy Ghoſt is a perſon, a s evidently from the 
« following conſiderations, he is the tubje&t of power, of k nowledge, 
of will, &c.—we frequently read of the power of the Holy Gbol, 
„% Rom. xv. 13. 19. 1 Thed. i. 5. if the Holy Ghoſt be not a 
«+ perſoo, but a power or property of the divine being, then the 
% in the two firſt paſſages, ſhould have been the power of rhe power, 
« in the laſt, e word came in power and in the er, but the impro- 
«« priety of ſuch reading is evident—he is policiſed of a mind; he 
« mind of the Spirit, Rom. viii. 27.“ p. 20. 
Antw. Theſe divines hae rec above (ſee 4. 5.) that the 
man Chriſt is no perſon, and yet as man he is ſaid to , to pray, 0 
a. £0 73/7, &c. all which are perſonal acts; and ſurely, if do 
the man Chriit ro be a perſon, what is here ſaid ( 
r own reaſoning) will not prove the divine Spirit to be a pe 
F>calPTURE fog/eeth, and naler wiſe, Gal. iii. 8. 2 Tim. 1. 15. 
RACE tracheth and reigneth, Lit. ii. 12. Rom, v. 21, FaiTH ue 
miracles, juſtifieth. and /avith, Acts iii. 16. Rom. iii. 28. Luke vii 5% 
the wATER and the BLOOD bare witneſs and cleanſe from fin, I John i. 7. 
v. 8. CHaniTY rejaictth, believeth, brpeth, &c. 1 Cor. xiii. 0, 7+ 
are the therefore, OFany of them per/ens ? Certainly are not. 
2. The power of a pover ſounds indeed harſh ; but the agency n 
power of a powerful pur it, is not at all improper,—** Gop is @ ſpits) 
| - a . 
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but to ſay the ſpirit of a _ would ſeem harſh and improper, tho? 
there be no impropriety, in ſaying, the pirit of Gop, who is a rr, or 
ritual BEING; the abſurdity therefore ariſes from the impro- 
priery of your own phraſes,—** It is the obſervation of ſome learned 
« men, that where the word power is added to the Spirit, or Holy 
« Ghoſe, it ſignifies a more than ordinary meaſure and influence of the 
Spirit, as in Luke i. 35. Acts x. 38. 1 Cor. ii. 4 1 Tbeſſ. i. 5 f.“ 

z. We read of the Qrompa cape; mind of the fleſh, as we'l as Qrompe 
enpalS- mind of the Spirit, and yet the fleſh. imply conſidered, is no 
perſon—the apoſtle (in Rom. xv. 19. marginal reading) ipeaks of be 
power of figns and wonders, Jura e g xa Tiparur, as well as Juvapprs 
r1yuary, the power of the Spirit ; but ſigns and wonders are no per- 
ſons:— This text therefore contains an argument rather g t your 
doctrine, than for it. 

4. The Holy Spirit is the ſubject of power, of knowledge, of will, 
&c, and ſo is the ſpirit of man; yet the Hpirit of man is not aber 
ter on beſides the man; we cannot therefo e inter from thence, that the 
Spirit of God is another perſon beſides God, and diſtinct from him, as 
the Arians affirm ; which alſo your argument tends to prove, if it prove 
any thing: for what man knowweth the things of a man, ſave tie ſpirit 
* man, which is in him; even ſo the things GOD kn;weth no man, 
but the Spirit of Gop :” now, in my opinion, theſe words of the apoſtle 
de as fully prove, that God and his Spirit are tut one perſon, as that 
man and his ſpirit are but one perſon; and we have the ſame reaſon for 
aiſlinguiſbing the ſpirit of man, from nan; as ſor diſiinguiſhing the Spirit of 
Cob, from Gop. 

C. L. That he (the Spirit) is a perſon ind from the Father and 
the Son, is clear from his being called Axor comforter /ent by 
the Father and the Son. John xvi. 7.” p. 21. 

Anſw. That the Spirit is another comforter dif/in# from Chriſt, is 
plain, becauſe he received that Spirit from the Father; but we have not 
the ſame reaſon for ſaying, that the Spirit is another comforter perſonally 
G&/tin2 from the Father; for from whom did the Father receive his Spi- 
nt? Befides the Faru himſelf is declaied to be the GO of all 
* comfort “ if then there be another perſon that comfort us, who is not 
the Father, he cannot be the 1x u. Go, fir tbe FaTHER is declared 10 
* br the God of all comfort,” 2 Cor. i. 3, 1. To ſay that the pirit is the 
ſame Being, but not the ſame perſon, is, in my opinion, contrary both to 
reaſon and ſcripture. The diſtinction between aa intelligent Being, and 
an intelligent perſon, has no foundation in nature: and | am periuaded, 
that they who profeſs to believe and hold it, cant ot tell us what they 
mean, nor have they, in their own minds, the leaſt icea of any diſtine- 
uon between them; and 1 am very certain the ſcripture knows of none. 
—The perſonal pronoun es, be, is by our Lord applied to the werd 
which be ale : and why ? not that the word /polen was a perion, but 
becauſe it was the word of a perſon, of whom ? ot the Spirit? no; but 
of the Far who ſpake by him, ſee John xii. 48, 49. yet we do not 
ceny the propriety of ſpeaking of the Spirit undereperſonal characters, tor 
the ſcripture often doth it, and therefore we do it alſo z but we deny 
that the Spirit is another proper pron diſiind from God the Father ; 

theretore we conceive and ſpeak of him as the ſame perſon : even 


$2 man and his ſpirit, though often dittinttly ohen ot by perioual 


2822 Scripture Sufficiency, p. 5, 6, 9, 10. 
Þ Povle's Annotations on Luke i. 17, IK 
Cc ara er. 


26 ] 
charzcters, are fill to be conſidered as ont and the ſame individual 
perſon, ſee Rom. i. 9. Col. ii. 5. - Among thoſe who grant the Spirit 
to be a perſon, it is debated whether he be the /ame philoſophical perſes 

% with the Father, or another diſtin? from him: to ſu the latter 
% ( ſuppoſing him at the ſame time equal with the Pather) is making hin 
of an- r God To #4 

C. L. Baptiſm, is a ſolemn act of religious worſhip, is commanded 
*« to be performed in his (the Spirit's) name, as well as in the, name: 
« of the Father, and the Son,” p. 22. | 

Anſw, The form of chriſtian . + doth not declare (neither in 
expre's words nor by neceſſary conſequence) that we thereby devote 
ourſelves to God in three perſons, much leſs to three equal 
That the Father and Son are two perſons is certain, and that they are 
unequal perſons is as certain from Matt. xxviii. 18. elſe the Son would 
never have ſaid, that ** all poxer was Gives unto him.” But the 
per ſpirit of either of the prrjons will not make a third; for though 
Peter and Paul be two diſtin prr/ens; yet Peter, and Paul, and the ſpirit 
of Paul, are not therefore three perſons. But as God had promiſed the 
Holy Spirit in conſequence of the re/urre#ton and interceſſion of his Son 
Jeſus Chriſt, unto thoſe that ſhould believe on his name, it was proper 
that converts to chriſtianity ſhould be baptized into chat faith ; and 
therefore the Fpirit is mentioned in the form of baptiſm, and this, [ 
think, is evident from John vii. 39. Acts i. 5. ii. 4, 18, 39. xix. 2, 3, 
4. Eph. i. 13, 14. 

C. L. If there are three perſons in God, as appears to us evident 
« for the reaſons before giren, it is natural to expect that Jehovah 
«« will be found in ſcripture ſpeaking of himſelf, or ſpoken of, in ſuch 
* a manner as includes a plurality, as in Gen. i. 26. And God ſaid, lt 
% us make man in OUR image, after 0UR lilcneſi, &c. ſee alſo Gen. iii. 
* 22. xi. 7. and Ifa. vi. 19. the pronouns J and + diſcover unity, 
or that there is but one God, on: divine Being; but the pronoun 
% ws, conveys the idea of a plurality,” p. 23. 24. 

Anſw. We allow that the above texts, together with IA. xli. 2123, 
&c. ſpeak of a plurality, but we deny that the plurality (if perſonal) s 
reſera ble to God, becauſe the ſcripture uniformly ſpeaks of Jehovah as 
© of one ſingle perſon, Iſa. xlv. 18—23. and teſtifi-s that is but one, 

Mal. ii 10. Mark xii. 29, 32. 1 Cor. viii. 6. The reaſon why the fcrip- 
ture ſometimes makes uſe of plural perſonal characters, verb or pronoun! 


where it ſpeaks of God, or repreſents God as ſpeaking to men, is, [. 


on plainly this, viz. becauſe Jehovah had another perſon al» 
Am: this is evident from Prov. viii. 22-36. when therefore h 
eicher ſpake to that perſon, or that perſon ſpake to him, as in Gen. l. 
26, LA. vi. 8. or when Jehovah ſpake to the church hy that perſon, 4s 
in Exod. iii. 2, 4, 10. compared with Acts vii. 30, 31, 35, ſill the 
lnral pronouns, &c. are always meant and intended of thoſe two per- 
-. tons, that is, of Jehovah and his _— and — ne ver * to 
| reſs any plurality of Jebowah by him/elf alone. But the Fat 
— the Sn” God LY is Chriſt, wy two proper — 
diſtin perſons, or Beings; and this is ſo manitett that I need only 
efer to a few more texts as a clear proof and full demonſtration 
pf it, ſee Pſalm ii. 2, &c. Iſa. I. 5—9. John i. 1, 2, viii. 1), 18, 


* Doddridge's LeAures, p. 396. N é 

+ See M.. reviii. 19 eaplned at Jangy, in Divine Revelction, p. x 50160. 

T See hne Revelation, p. 199. 
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28, 29. xiv, 23, Gal. iii 17, 20. now, in all theſe texts, tis plain that 
1wo tn Fer bas art A. and but one of them is the my 
God; for the other is declared to be bis Sex, his Ford, his Chriſt: A 
from theſe two perſons, and theſe only Paul conſtantly wiſhes, and prays 
for grace and peace, in his epiſtles which he ſent, to all the churches, 2 
be never calls but one of them God, and THAT on is the FATHER, g 
Rom. i. 7. 1 Cor. i. 3, Kc. &c. and by the woy, the New Tasr aun 
is the only certain and faithful expofrtor of the Old. Ac 4 

2. The texts refered to in Dan. iv. 13, 14, 17; do not neceſſarily 
ſpeak of more than two perſons, and to me it is doubtful whether they 
be not created angels, ch. v. 8. does not prove the 2 for what 
the holy angels ſpeak by the command and authority of God, that v 
thing God himſelf is ſaid to ſpeak, ſee Acts xxvii. 23, 25. and Exod. 
Xx. 19. XX. 1, 2, 25 compared with Adds vii. 53. Gal. iii. 19. Heb. ii. 
2. Now from theſe ſcriptures, it ſeems to me, clear and certain, that the 
words of the law were ſpoken of Gop, 2 medium and mini/tration 
of angels ; and that the Chriſt, the Angel of the Covenant, was allo 
preſent and among them, is, I think, evident, from Pſalm Ixviii. 17. and 
Ads vii. 8. : 4 TT 

3. You allow that God, is but oe vivins Bix, and by granting 
this, you ſeem to contradict all that you have ſaid about a trinity 
of perſons in the one Jenovan, for certainly 7wwo or three DIVING PER» 
sons, muſt be more than one vivins Beixc : a rrinitarian writer, in & 
periodical paper, is much more rational and conſiſtent when he tells us, 
that ** rhe wncreated and eternally begotten Son of the ALMIGHTY FaThan, 
« is, and mult be as truly a pivixe BeinG, as the FATHER who 
„him “.“ This writer therefore ſeems to hold and teach, that there are 
more divine Beings than one, that is, more Gods than one,—And, unleſs 
you make uſe ot words without ideas, yourſelves alſo muſt believe and 
teach the very ſame doctrine; nor does jt, in the leaſt, alter the cas whe- 
ther you ſuppoſe them to be of the ſame or different natures, for it is 
indiſputably cleer and certain, that every intelligent per/on is an intelli- 
gent Being, and every diſtind divine perſon, is a diftind divine ſpirit, or a 
diſtin Cod. You | hkewiſe told us that the pronouns I and be 
Gſcover unity, or that there is but o Gob, one Divine BEIN but 


therefore by your own rule of interpretation, and by your own confeſſion, 
Cob, the Diving BEIN, is but ove perſon; and when, on the contrary, yo 
lay they are three perſons, you undoubtedly make them rer Bz1xGs, or 
tbree Gods. But inconſiſtency is a known characteriſtic of your hypotheſis. 
The text ip 1 John v. 7. hath been, I think, — proved not to be au- 
thentic, eſpecially by Sir Iſaac Newton, in his excellent letter to Leclerk 
en that controverted text ; but were its authenticity admitted, it would 
contribute nothing towards the ſupport of your /fy/tem l. —_ 

C. L. „ Had he (Chriſt) not been a divine perſon, he could not have 
* atoned for fin, 5 none of them ean by any means redeem his brother, 
„Kc. Pſalm xlix. 7, 8.“ p. 26, + bs 

Auſw. ** There is one Gov, and one MzviaTos between God and 
“men, the max Chritt Jeſus, who gave himſelf a ranſom for all,” 
1 Tim, ii. g. . for as by nan came death, by man alſo came the reſur- 
rection from the dead,“ 1 Cor. xv. 21, ** for if through the 


» Goſpel Magazine for July, 1776, 
I dee Scripture Teſtimony, p. 60, 64. 
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« of ene many be dead; much more the of God, and the gift 
«© by grace, which is by one max, Jeſus Chriſt, hath abounded unt 
«« many,” Rom. v. 15. : 

2. —The paſſage refered to in the Pſalms is quite foreign to the point, 
for it intirely reſpects a man's redeeming his brother, by virtue of his 
riches, from a temporal death, as muſt be manifeſt to every atteative 
reader—but we were not redeemed vir corruptible things as filver 
« and gold, but with the — blood of Chriſt.“ . No ſatisfaction 
« can be made unto the glory of God for fin, but in the nature itſelf 
« that ſinned, for whereas God gave the law unto man, as an effe& of 
% his wiſdom and holineſs, which he tranſgreſſed in his diſobedience, 
«© wherein could the glory of them be exalted if the ſame law were 
4% fulfilled by a nature of anotber kind? wherefore there would be a veil 
« drawn over the glory of God, in giving his law unto men, if it were 
« not fulfilled in the /ame nature. Nor can there be any ſuch relation 
« between the obedience and ſufferings of one nature, in the ſtead, and 
6 for the diſobedience of another, as that glory might enſue unto the 
„% wiſdom, holine's, and juſtice of God in che deliverance of that ar 
* xzatare, therton—no otherwife could our ruin be retrieved, nor our 
« deliverance from fin be effected, which came by man, but by max, by 
* one of the ſame nature with us.“ I own this truly learned, and 
divine, afterwards contradifts and denys it all, as is uſual with the 
trinitarian writers ; yet that which accords with the divine word, I read, 
and receive with pleaſure. | 

C. L. Without the confideration of the perſonal divinity of the 
« Son, &c. the ſcriptures, inſtead of leading in a plain path, involve the 
«« attentive reader in perpetual perplexity—is the enquiry about wor. 
«« ſhip? he finds it written, thou ſhalt worſhip the Lord x God, and 
« him only ſhalt thou ferve—but of the Son be ſaith, let all the angel 
= 75 God worſhip him, Heb. 1. 6.“ p. 29, 30. 

nſw. Not the ſcripture, but the ſtrained expoſitions, and corrupt 

gloſſes of men upon it, are the occaſion of the attentive reader's per- 
plexity. But they who compare ſpiritual things with ſpiritual, and in- 
terpret one ſcripture by another, Jaying aſide the traditions and yan 
reaſonings of men; ſuch perſons, I am perſuaded, wilt not be long in 
doubt, and perplexity, coacerning this matter; eſpecially if, with uprigbt 
neſs of heart, diveſted of the Avi fear of men, they pray to be led int: 
all truth, and feet the honor that cometh from God cnly Alt is written, 
there is none good but one God;" and there is ** none holy but the 
„% Loxp,” Matt. xix. 17. Rev. xv. 4. Yet, as the ſame ſcripture wit- 
neſſeth, there are both /oly angels and good men, Mark viii. 38. Luke 
xxiii. 50. conſequently that which in aid and ab/elute fenſe is true 0! 
the Mosr ujꝭã Gop alone; may, in a lower and ſubordinate ſenſe, be 
alſo affirmed of other beings beſides God. Therefore, alſo, that ſer- 
vice, honor, and worſhip, which is im and which belongs and 5 
given to the true Gob only ; may alſo, and ought in another reſts, 
and in a lower ſenſe, to be given to other beings, beſides God, when ve 
have bi word and commandment tor it. Now we know that the true 
hath commanded both men and angels, to ſerve and worſhip his Son 
Jeſus Chriſt, our Lord: this worſhip therefore cannot be ſupreme but 
mult be /abordinate, | nor Can it be preſumption for any one 1 d. 


* Dr. Owen, on the perſon of Chriſt, as publiſhed by Mr. Weſley in his Chriftia 


Library, vol. 18. p. 212. | 
1 Sce this defended by Mr. Hervey in his Letters, vol. 1. p. 136, 137. ande 


lage an Sacred Controver ly, p. 26— 37. 
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worſhip the Son of God, becauſe we have a divine <varrant, and an- 
thority for it—and they who do it not muſt anſwer for themſelves, 
But it may be aſked, is this ſubordinate worſhip, which we ſay is due to 
Chriſt, civil or religious ? not civil, but religious; for all civil a2; are 
indifferent in their own nature, and maz, or may net be done, without fins 
But whatever is founded en a DIVINE COMMAND ir religious; it is divinely 
binding, nor can it be omitted without fin. And this, I appre- 
hend, is the only true difference between a civil and religious act. 
If God command us to honor, worſhip, and obey any /aperior, whom 
Hes hath ſet over ws, it becomes our duty; and the performance of it, is 


a part of our religion. Therefore ſervants who willingly and faith- 


fully obey their maſters, according to the fleſh, are ſaid to /erve the 
Lerd Cbriß, and to do the will of God, becauſe he hath commanded it, 
Eph. vi. 5. &c. Col. iii. 22—25. conſequently all ſubordinate reve- 
rence and worſhip, that is founded on a divine command, 1s 17 
Again; 'tis certain that other beings are ſaid to be worſhipped in 12 
ture beſides the true God, ſee 1 Chron, xxix. 20. Pſalm 

xlix. 23. Rev. iii. 9. and I hope no chriſtian will preſume to ſay, or 
even imagine, that the ſcripture commands and authorizes idolatry ; 
conſequently inferior and ſubordinate mn is lawful; for 'tis certain 
that /#preme worſhip cannot be given to any Being (without fin) exce 
the Txus Gop only: and therefore he ſaith, ** thou ſhalt worſhip the 
« Lord thy God and him only ſhalt thou erw, i. e. thou ſhalt worſhip 
and ſerve no other Being ſupremely, and as the true God, except Js no- 
van only ; nor any other Being with ſubordinate worſhip without bavin 
bir cemmand and authority for it the apoſtles never worſhipped Chri 
as the living God, but as the Son of God, and as him whom God had 
made bath Lord and Chriſt, nor did Chriſt require or receive any other 
worſhip from them. See Matt. xiv. 33. John ix. 35—38. xili. 13. 


2. When we are commanded to worſhip the Son of God, and to fall 


down before the Lamb, there is a plain reaſon given for it, viz. be- 
cauſe he was obedient unto death, and becauſe he redeemed us to God 
by his blood; the ground therefore of that worſhip which is d/fin&ly 
= to Chriſt, is peculiar to himſelf, it belongs to him only; it cannot 

given to God, nor to Chriſt, as God, becauſe God hath not, nor 
could die for us: yet it redounds to the glory of God &y him, for God 
hath both gizex his Son to die for us, and hath now exalted him to be 
our Lord and Saviour; ſo that this worſhip muſt needs be paid to the 
man Chrift Jeſus, and conſequently is /ubordidate, for it is evidently 
founded on his having laid down his life for the church, and on 
the commandment which God hath given for it. Dr. Owen, before- 
mentioned, hath ventured to go a ſtep further, for he tells us, that 
* the human natare of Chriſt, i= his divine perſon, and together 
* uith it, is the object of divine adoration and wworſhip—but no other 


creature (he adds) either is, or can be exalted into ſuch a condition 


* of glory as,” Kc. Is not this deifying à creature in the ſtrifteſt and 
fulleſt ſenſe of the terms? Yet this divine had ſaid before, it implies 
a contradiion that any creature ſhould, upon any account, be the pro- 
per object of divine worſvip *.”” Now to worſhip any nature, perſon, 
or Being, together awith, or befides JEAOvan, with the very ſame, or eg 

wer/>;p, with that which is given to MH, is, I think, a you_ of 
olatry ; but /aberdinate worſhip, which is authorized both by ſcrip- 


ture precept aud example can have nothing of the nature of idolatry 
nit, 


Oer e rerſon of Chtiſ, Catiaiaa L!! vol. 18. p, 1 
wen, on the rerſon of Chtriſt, Cari ary, P» . „ 5 
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C. L. Holy men pale as they were moved by the Holy Ghoſt, Bh it 

oe „er of rat. -h ſpake by the mouth of bis holy prepben, 
© Luke i. 68, 70.“ p. 32. 

Anſw. The God 4 Ifrael ſaith to Chriſt, hes art my Son, Pſalm ii. 7. 
the God of Iſrael, alſo, who ſpake by the prophets, hath in theſe laf 
days ſpoken to us, &y bis Sen, Heb,i.1. And again, the God of 
Iſrael, hath glofificd bis Son Jeſus, Acts iii. 13. Now from all thoſe 
rexts it evideutly appears, that the God of Iſrael is but one Gingle per- 
fon. But theſe miniſters here tell us, that the Holy Spirit is the God of 
Ifrae}, conſequently they make the Holy Spirit to be the proper Father 
of Chriſt; an _ at the ſame time, they are zealous in maintaining that 
the Spirit perſonally is not the Father, but another perſon diſtinct from 
Him, But if Chrif had not tuo divine Fathers, which he certaiol: 
had not, it plainly follows, that theſe Gentlemen have not und 


and ſpoken che truth of the holy ſcripture. 


2. Ixuovan, the Gop of fal, promiſes and gives his Holy Spirit, 
both to C5riff, and the church: For, ſpeaking of the Son, he ſaith, «1 
have put my Spirit upon him.“ And again, „the Spirit of IBV ſhall 
« reſt upon him :”—And to the church he ſaith, © I will pour my Spiri 
« upon thy ſeed.” —And again, David praying to the God of lirael, 
ſaith, ** take not 7% Holy Spirit from me;“ but the ſenſe of thoſe texts, 
according to theſe divines, is this, the ſpirit of he ſpirit ſhall reſt upon 
him, &c. &c, But ſuch abſurdities are no where to be met with in the 
ſacred writings. —JzHovan is the divine Being, perſonally ſubſiſting, u 
the above ſcriptures evidently declare, and 510 Spirit muſt needs 
in a proper relation to him: For if :mproperly, then the Spirit is another 
perſon iind from Jehovab, which is the Arians doQrine z but if 8 
perly then it evidently means his vital energy and power; and this bel 
agrees with the ſcripture account of the Spirit, which is ſaid to be 
foured out upon Chriſt and his Church, that God might both dwell 
and walk in them, by his own Spirit. Now when the holy prophets aud 
apoſtles were inſpired with this divine Spirit, or breath; they were led 
and moved to ſpeak the words of God, with underſtanding and bold- 
neſs: and this is that power from on high, which Chriſt promiſed to ſend 
them from his Father, Luke xxiv. 43. and therefore the Holy Spirit u 
called, not the HiGHesT, but the power of the HicuesT ; not IBO 
the Livinc Gop, but the Spirit of JEovan and the Spirit of the in- 
1% Gow; and for this reaſon alſo, Chriſt is not the Sox of the Holy 
Epirit, thou h he was begotten of the Holy Spirit; becauſe the Spirit is not 
a proper ptr/on,fbut the quickning influence of Gov, which Spirit, there- 
fore, whoever receives, is thereby made a partaker of the divine nature: 
but were the ſpirit a proper perſon, then the ſpirit itſelf, and the ſpint 
alone, would have been the proper Father of Chriſt, for 'tis certain 


Chriſt cannot have zo diſtin divine Fathers. Therefore the Spirit - , 


not A ſon in God, but an eſſential er and 
God; ns wall prog I think, be denied, but by Dre Chriſt 8 the 
true Son of the Mor #1GH God, or elſe affirming that the Son of 
God had bs divine Fathers perſonally diſtin from each other; 
which appear to be a plain contradiction both to reaſon and revelation, 
and are therefore to be rejected by us. 

C. L. (The spoſtle (1 Cor. viii. 6) does not call the Father God to 
« the exclufion of the Son and Spirit, nor the Son Lord to the excluſion 
« of the Father, &c. for our Lord is frequently called God, and the 
% Father and Holy Ghoſt Lord: of the Father it is ſaid, the kingdoms 


« of this world are become the kingdoms of the Lord and of his Chr 
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« now the Lord is that Spirit, bat he ſpeaks in oppoſition to the 
« Gentiles who had gods many and lords many,” p. 31. 

Anſw. Had the apoſtle intended what theſe gentlemen here aſſert, he, 
25 a wiſe and faithful miniſter of God, would doubtleſs have told us fo, 
and would probably have expreſſed himſelf in the following manner, 
« to us there is but one God, and one Lord, even the Father; the Son, 
« and the Holy Spirit.“ For thi; is the ſenſe, and the an ſenſe which 
theſe Gentlemen have put upon the text. But we believe that Paul had 
2 very different 92 cauſe his words evideatly declare it, —1 
cannot find, that the Holy Spirit is called Lord, in any one text 
throughout the Bible, 2 Cor. iii. 17. does by no means prove it ; for tis 
ver iin probable the =_ would have ſaid, tbe Lord is that Spirit.“ 
had he intended it of the Holy Spirit, unleſs the Spirit had been com- 
monly called and generally known by the term Lord, which, as I think, 


all allow, he certainly is not, Had he therefore intended it of the Spirit, 


he would probably have faid, now the Holy 2 is that Lord : e- 
fore by the term Lord he undoubtedly meant ſome other perſon, whom 


he was wont ſo to call, and who was generally known among the 


chriſtian churches, by that name: and it is certain that Chriſt is the 


perſon who is moſt commonly called Lord, both by Paul and the other 


apoſtles : and that he meant it of Chriſt here, is, I think, plain from 
the context ; for he is expreſly mentioned ver. 14. and again 1s called 
Lord in ver. 16. fo zhat he muſt certainly ond Go ſame perſon in ver. 
17, and who indeed is the fpirit, and ſubfance, and end of the /aw, bar 
Chriſt ? and to whom do men turn, as the way to God, but to Chniſt ? 
and who but Chriſt is made a quickning ſpirit, and a head of vital in- 
fuence to the church? into whoſe image alſo believers are ſaid to be 
changed, ver. 18. and therefore to me 1t is exceeding clear that Chriſt 
1s the perſon intended by the apoſtle in ver. 17, and hence, in the laſt 
verſe, he is again called, the Lord the Spirit : beſides, tis very unreaſona» 


ble to ſuppoſe, that the Holy Spirit, who is ſo often mentioned ia 


ſcripture, ſhould be never called Lord, and our, Lord, in plain terms, if he 
de (0 in reality; for in every text adduced by our opponents in favor 
of their opinion, the name Lord may as well, if not with greater 
priety, be underſtood of Chriſt, who is conttantly © called by the apoſ- 
tles, for ** Gop hath bighly exalted him, and given him a nam! above every 
une, and therefore, th is Lord of all.” X 
3. Neither are the words God, and Father to be taken for the abr 
ſence of Deity (as ſome unwarrantably aſſert) ; for nothing can be more 
plain, than that the true God is repreſented, and ſpoken of by all 
the E as one ſingle proper perſon : 16 60; doth as properly declare 
and Hrictly mean o Gb, or one divine perſon only; as ug arlownrey end 
van, Or one human 
tes the Fa rHER, is ſet in direct oppofition to the gods many; and the one 
Lap jesus Cunisr, in dit ect oppoſitien to the — many, Which the 
pollle had mentioned in the preceding verſe—we allow that the Fa- 
ther is called Lord, but never in the — in which Chritt is called Lord. 
Chriſt is made both King of kings, and Lon o of lords, Plalm ii. 6. 
As ii. 26. Chriſt is likewiſc our Head, and ſo is God; but not in the 
lame ſenſe, as Chriſt is; for. Gov is both rhe Head of the church, and 
Corift too: every greater, in point of dominion, includes the leſs. 
Cop then bath made Chrif! our Lord and head, certainly Gov n1nonce 
, both the Lonv and HAD of Chriſt: and therefore be addreſſed 
* Farng as the ſovereign Lord bea ven and earch, Chriſt then is 


on oply —'tis likewiſe evident that the one G 


ler {poken of, and called Lore, in a ſenſe peculiar to bimſelf ; 3 | 


1 | 

the Father is here alſo called Gov in a /enſe feeuliar 10 himſelf. But, you 
ſay, the apoſtle oppoſes them to the Gentiles, who had gods many, and 
lords many; were this admitted (which in part is the truth but not the 
whole truth), it would not juſtify your expoſition : for as the Gentiles did 
not ſuppoſe their gods and their lords, to be one and the ſame Being, nor c- 

«l perſons ; but the latter to be i»ferior, and mediators between them 
and their chief deitys, there would have been no propriety in the apoſ- 
tles oppoſing to them, the ene 1nvE God and the one True Lon, if your 
ſenſe of the words be admitted: but there is both propriety and truth 
according to our ſenſe of them; becauſe we conſider the apoſile 
as ſpeaking, not of the very /ame Being, nor of co-equal perſons. | 
infer, therefore, that the apoſtle. doth certainly oppoſe the one God, 
and the one Lord, not to heathen idols merely, but to all other beings 
both in heaven and earth, whereby he declares and teſtifies that 
chriflian's God is but one perſon even the FaTHER, of waom are all 
things: and the chriſtian's Lord and Mediator, is but one per/on even 
Jesus CHxz1sT, by whom are all things; to whom be glory forever, 
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POSTSCRIPT, 


Have the pleaſure to inform my chriſtien friends, who know and 
love us in the faith of Jeſus, the Son of God; that one of our mok 
active oppoſers (a perſon of no mean abilitys), who but laſt year publiſhed 


a two ſhilling pamphlet againſt us, entitled, V TriumPH or Tzors, 1 
c. hath ſeen the error of bis former ſentiments, and renounced them pub- Jun 
kicly.—But there are other more pompous publications, that have lately 2p- via 
| peared in ſupport of the trinitarian cauie ; and although hei arguments, Wil «© | 
as to the nature and ſubſtance of them, don't materially difier from 1 
thoſe of the Cixcutar LeTTER ; yet as they are mightily applauded, Wi « þ 
and ſtrongly recommended by ſome of their own party; it is, 1 conceive, Wi « 
both ſeaſonable, and proper, to make a few ſtrictures on thoſe celebrated the 
performances ; whereby the reader may be able to form ſome judgment of they 
the fallacy of their reaſonings, and of their ſtrange manner of expound- end 
ing the ſacred ſcriptures—the firſt of theſe is an 8vo vol. of 400 page:. re 
Hon SOLITARIA. It is commonly underſtood, that it was fers 

©< the Farne -wbo appeared to Abrabam, to Moſes, to the prophets; Grete 
« when we have the authority of Cori, himſelf and his apollo % IT 
pronounce, that it was the /ecczd perſon in JzHovan alone, p. 7+ + i 


„ This publication is See entitled Here Selitariæ, or 2384 vs fen func rere. 
bh xames and 7 of ee Caurst. The encomium paſſed upon it in 'Þt 
Goſpe) Magazine for Jan. 1777, is exprefied in the tollowing words: Without 77 
* tzatiry, and without roſhnets, be it (aid ; that this performance tray claſs with the 
„ jerned, the moſt maſtery, and moſt evergelical treatitts, which the preſent age le. 
4 fern,” — We naturaby expe & that one tr: gitarian wit! commend another, but to 
in hsprattes. '$ viten a mark ot rofbrete, if not of partial; and if 1 miflake 8 as 
wor tho gh Z, is Vein tor rrom oder wing to hogh « cha, actet. 


3 * 


A* . | 
Anſw, The 2 no where ſpeaks of a c perſon in ICH aA. 
The living God who appeared to Abraham, Mo/es, &c. was no ſecond per- 
ſon, but Gop the Faru himſelf; yet he did _ alove, nor was be 
fern by them, but he appeared ix Chriſt, and ſpake &y him: for we are 
aſſured that THe Gob who appeared to Alrabam, made a covenant with, 
lin in Can 15T, Gal. iii. 17. therefore ht Gop was not Chriſt himſetf— 
Moreover, the (ame Gop that afterwards appeared to Moſes, promiſed to 
raiſe up a prophet (viz. Chrif) like unto Moſes, Deut. xviu. 15—19. 
Chriſt therefore was not that God who appeared 10 Moſes, —The apo.» 
tes alſo, with one conſent, declare and tell), that the God of Abraham, 
and of the holy prophets, is not the Son, but the FAT HER, ſee Acts 
m. 13, 26. Rom. i. 1, 3. Heb. i. 1. | : 
HH. 5.“ He is able ro ſave them to the wtermoſi that come unto God by him, 
„ ſeeing HE EVER LLIVETH [the very meaning of his name JaHovan}to 
« make interceſſion for them, Heb. vii. 25, And Je is Jehovan 
« or he could not be THE sAME yeflerday | 1. e. from eternity] 10 day 
« ſi. e. through all time] and forever [l. e. to eternity] all which the 
« name JrHOVAH implies.” p. 96. | 
Anſw. We have here a ſpecimen of our authors abilitys as an expoſitor—— 
becauſe Jeſus ever livetb, as a prieſt, to intercede for them that come to 
God by him; he therefore infers, Jeſus muſt be that JeHovan, who 
nade bim prieft, and with whom he intercedes : ſtrange reaſoning ! Bur tis 
manifeſt trom the text itſelf, that Jehovab is not the per/on ruterceding, 
but the per/on 10 auen Chriſt prays and makes interceſſion ; — 
qeently Chriſt is not Jehovah. | | 
2. If our author be not the firſt, I hope he will be the laſt, who ſhall ven- 
tore to aſſert, that by yeſterday is meant eternity ; for it evidently means, 
and only means, a Lmited portion of time, which, both had a beginniag, 
and alſo an end,—** The evening and the morning were the fr/e day,” 
Gen, 0 „ Before the day wat, I am HE,” Iſa xliii. 13. We are but 
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of y-/erday, and know nothing,” Job viii. 9.“ Arbon, years in 
thy fight are but az yeſterday when it is paſt, Plalm xc. 4. 44 

3. Our author, in another place, having cited Iſa xxxv. 4, 5. xliii. 
. xiv, 6. xlv. 15, 21. xIviii. 17, &c. in order to prove that Chriſt is 
J:novan SABAOTH, or the Lozp of Hosrs, &c, hs, with a kind of. 
riomph, adds, Cngisrt ſasus, then, er all men know e, is both. 
„Inova and ALAIM,“ p. 111. 

To which | need only reply in the words of an apoſtle, ** Let all rhe 
 bouſe of Iſrael know afſuredly that Goo hath ma'e that ſame J 
" whom ye have crucified both Lord and Chris,“ Acts ii. 36. If then, 
the apoſtle*s doQrine be not falſe, this Gentle man's cannot be true; for 
they ſtand in direct oppoſition to one another; and from hence alſo it 
endently appears, that J&HovaH of Beis, is not the Son, but the Fa- 
ruin. Our earned Author, likewiſe, with encommon conhd2nce, re- 
iers us, and that often, to divers ſcripture texts, in order to prove the 
phets ; Wl tire contrary of what thoſe texts expri/y declare; for init:nce, in p. 204, 
les r refers us to 2 Cor. i. 21, as a proot that Chriſt is the true Goo who 
« 7+ 5+ inted his people—and in p. 359, he refers us to Rev. zi. 15, 17. 

m 10. to prove that Chriſt, is the God almighty ; when the very 

bee is manifeſt from the texts themſelves, ©, 2 
— [ hall give but one ſpecimen more of our Author's jodgment and 
Bilitys ds an pr. — After, having found fauk with the com- 
waly received, and obvious meaning of 1 Cor. i. 30. he parapbeg/es it 

* of bin (the whole Godhead) are ye in Chrift Jeſus, i. e. ye are 
d by the grace and W in Janονν,i throu/h the 
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* mediation of the Gon man, N. Jon, or from the Godhead, in 
„ which he exiſts as a perſox, is made unto us wiſdom, cad þ deve ON Ke. 

p. 134. — Reader what thinkeſt thou ? were not the apoſtle's words plain 

and eaſy to be underſtood, before the above paraphro/ji had made them 
dark and unintelligible ; yet this pretended correQor of the miſtakes 

of others, can treat his oppoſers with no ſmall degree of inſolence and 

contempt, 3 : 

H. 8 Some derive at. (Gov) from a root which fignifies Areꝶib or 
« power ; and others, from a word which implies interpofution, med! ation, 
or intervention—wubo is AL but J8BOvVAaH, 2. Sam. xx11, 1 then, 
„there be no at. but IxnOVAA; and if the word at, be ever ap. 
« plied to Cui x, it is an inconteſtible proof that CyztsT is Junovan," 

99. 100. 

7. . There be other Ats beſides Iv Hh, , as the ſcripture teſtifies, 
angelt and princes are ſo called, Pſalm xxix. 1. IXxxix. 6. the king of 

Babylon is called che ar. of the heathen, Ezek. xxxi. 11. whoſe army, 
ſaith jehovah, I will ſtreng hen, and into whoſe hands I will put ny 
ſword, xxx. 28. therefore your argument proves nothing; for when je- 
hovah is called the only aL, it evidently means that Hz is theay- 
rut in power, having all power effentially in himſelf : and hence, 
to point out the di/tin4ion between him and all other Ls, II BON 
is called the Living at, Hoſea i. 10. and the mosT HIGH, or bighk 
at, Gen. xiv. 18. plainly implying there are other AIs beſides hi 
but none of them are to be compared with Jt aovan, or are egua/ with 
bim. Agaio ; Jehovah likewiſe ſlith, Iam Arzu (Gov) there is none 
elſe, Ila. xlv. 21. Avi. 9. but the ſame ſcripture aſſures vs, there we | 
other aliim, Ged's many, Pſalm IxxxIi. i. John x. 34» 36. thereſom 
when theſe names are reſtrained to Jehovah, it on y means that he | 
— is abluteiy Gov, the sur RMH, GoD above all, and hence Hi 
addreſſed as, Gop of gat. 

Hl. 8. He (Chriſt) muſt be equal to the Farezx and the dreun, 

« that he might ſuggeſt his counſels; and % muſt be equal to his, | 
«+ that they might concut in them. Infinite wiſdom can receive 10 
% communication fiom a wiſdom leſs than infinite,” p. 168. 

Auſw. Here our Author plainly makes Bret . and three 15 · 

FINITES, i. e. three diffin and ſupreme Gops ; whom he alſo 
a4 counſelling one another. How — is all this both to reaſon 1 

revelation : * avith whom te Hz counſel?” and of the ſame Ia 

it is written, He worketh all things after the counſel of by own 
will. But to affrm, of any perſon that he receives communication of wi 
dom from another, is as much as to ſay, that perſon is not infinite 
wiſdom. Our Author therefore greatly eclipſes the glory of the wail 
man Goo; for it is a much greater glory to be the #icuner of 
„ Leings, than to be only ene of a number of equal; ; now this — 
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«« macy of God would be ceſtroyed by the ſuppoſition of an 6 
4 eſpecially when it is conſidered, that np, one can ſay how many . 
„ might be, for we might allow two millions as well as two- ib, 


is no reaſon from the light of nature to conclude, that there 1. 
„more Deitys than one, or indeed to imagine are any, mot; 
% firice one ALuiGHTY and ALL-wiss Bring can do, as much u 
6 8 186 Py 1if ary” 
I. S. If Chr; e EysRLASTixG FaTHER, and if he i 

« ng Job 1 Father ; then, 65 l beit God, that divine un. 
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«« who is 
« ſence with him, or there would be u Gopy,” p. 183. 
Antw. Our Author generally ſpeaks as an Athanaſian, but here he 
ſeems to eſpouſe the Hutchinſonian doctrine; for I keagow of none but 
Huclinſonians and Sabellians, that conſider the charadter of Fru as 
acoxemical, when applied to proper Dirr, and chen it always meang 
ane perſon, and caunot, with _ predicated of any other: but, if 
we believe our Author, Chr(/+ is called Farber, and Janovan the Fa- 
THER, in Plam Ixviii. 4, f. Ha. bill. a6. Mal. ii. 10. and, for a furs: 
ther proof of his doctrine, he even refers us to what is commonly called 
the Lord's Prayer. But the inſpired writers of the New Teſtament have 
not ſo much as once called Chriſt, or the Holy Spirit, Gos the Fa- 
THBR, Or our FATHER, which doubtleſs. they would have done, had: 
they known either of them to have been (o. And 1 ſuppoſe it will be. 
allowed, that our \uthor, however le:rned, doth not underſtand either 
the language, or ſtyle, or doQtine of the holy p ophets, better than the, 
apoſiles; if then the apoſtles conſtantly call ene perion, and ane only, 
ae and or FATHER, and expreſly call that perſon the L v1 
God, and the God of Itrael, and the Gop and Faru of our Lord 
Wu Chriſt: our Author's doQrine is certainly erroneous, full of 
darkne's and confuſion 3 but that of the apoſtles is divinely true and 
clear, and eaiy to be underſtood ; and from hence it alſo follows that 
Chriſt, as God, is never c-lled, Father, 877 
H. 3. ** It ſhall ſuffice to uſe one argument, taken from this idea of 
« firength, uſed in the ſcriptures, to prove the divinity of the Lord. 
« Redecmer, 
„The Pſalmiſt ſays, JsHovau Anon, is the srRENGTH of 
4 ſalvation, Pſalm exl. 7. 1641 
„The Evangeliſt affords us the aſſumption: Cuzisr is an worn: 
« (a well knowh Hebraiſm for /irength) of ſalvation; Luke i. 69. and 
6 —— Acts = 12. — therefore; is IAA Anon Ar, 
v or the ſaving and omnipotent Gon,” o. | 
Anſw. — is contained in the = — themſelves to which 
ve are here referred, ** The Lox Þ Gob of Iſrael hath raiſed «pan born of 
* ſalvation for us, Luke i. 68, 69. Jo Chriſt, whom God raiſed from. 
the dead, is the tone which was ſet at nought of you builders, neither 
is there ſalvation in any other. for, &c. Acts iv. 10,11, 12. Onemould 
think that our Author ſeldom read the New Teſtament, or that he very 
lutle regarded the apoſtle's doctrine, which is ſo directly contrary to 
his own; for Jann ADponai, the Gop of Iſrael, of whom the 
Plalmiſt ſpeaks, is evidently declared, both by the apoſtles and evange+ 
lila, to be another different perlen, and Being from Chriſt, whom IAA 
Yan hath rated up; and given to be a Savior for us. 
H. S. It the Father ſuſfered upon the croſs, bow and 1 whom could 
he 7 my Gov, wy Gop, why baſt THou pen me# If he wers 
the Father, or the whole Godhead ; he could not torſake, or be for- 
faken of himſelf,” p. 390, | 
Auw. Thie kind of reaſoning wi o__ hold good, and is as 
— ”=_ the Trizitarien, as the lliant—it ): HOVAH in, a. 
Jon ſu 


be . Jehovah, as this Author maintains, be could not /e, or 

by forſaken of \ bim/elf, in either caſe the abſurdity.is glaring, and the 
rr, But if the man Chriſt only ſuffered upon the crois, 
be was, now for a little moment forſaken by 4. Gov and FarTusn, 
vio had all along dwelt in him, and ſupported him; then therc was 
ee weil ee propricty 


ically and uſually filed the Farber, muſt be. di ate of 


ed upon the croſs, to whom could he ſay zy Goo, &c. if 
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propriety, and truth in that diſtrefing exclamation, my Gov, »y Gov, 
«by haſt nov forſaken me ? | | 


But I proceed, in the laſt place, to make a few obſervations on the xewh 
republiſhed, and celebrated treatiſe of Dr. Ay3aDig—we allow that the 
Dr's. Ihle, in general, is elegant ; and ſeveral of his arguments againſt 
the Socinians, in defence of the pre-exi/tence of Chriſt, and of the wice- 
rrows ſacrifice of his death, are excellent. — But his method is too 
ſcholaſtic and obſcure for common readers; and, in my opinion, be is 


far from being a c/ear and fair reaſbner—mor ir be always confiſient 


with himſelſ—He is /ubtle, overbearing, and evaſive ; and, in ſome 
places, is no better than a downright wrangler, as if he contended 
not for truth, but victory —If Mr. Booth can make it appear, that I have 
miſtaken the Doctor, or miſ repreſented him, I will retra the charge, 
for I mean not to wrong any man. But let us conſider two or three of the 
chief texts, and examine a few of the auen, whereon the Doctor 
builds, and whereby he endeavors to ſupport his hyporhefir, 

Dr. A Abi. That angel (in Exod, iii. 2) was à divine perſon, 
4 the true God,” p. 72. 

- Anſw. The Doctor lays t ſtreſs on this text, for he urges it 
again and again, but he hath evidently miſtaken its meaning; for we 
are aſſured by an inſpired writer, that the Gop of Abraham ſent Mess 
into Egypt, by the hand or mini/tration of the angel that appeared to him, 
ſee Acts vii. 30—35. Therefore the angel. and IH oven were two 
diftina beings ; and |2HOVaH, not the angel, is declared to be the 121 
Gop— Neither is the Txus God ever called an angel, for all the an- 
gels are miniſtring ſpirits, Heb. i. 14. And even Chriſt himſelf, the 
Angel of the Covenant, is Jehovah's meſſenger ; for he teſtifies that be 
came down gon Haden, not to do his own will, but the will of bum that 
font him, John vi. 38.— Therefore every angel of God, differs from God, 
juſt as the perſon int differs from him that ſends him. 2 

Dr. Ab. The Great Gov, is another of his (Chriſt's) divint 

60 titles, p· 244. . : Lo 
Anſw. Ihe Doctor wiſhes to eſtabliſh his ſenſe of Tit. ii. 13. from his 
found knowledge of the Greek langu-g-; but his criticiſm is indefen- 
Eble, and his argument b. ilt upon it inconcluſive, ſee in the original, 
Acta xv. 22. Rev. xix. 17. the true ſenſe of Tit. ii. 13. we have given ii 
P-15, 16--Again; the Dr. being an acute logician, and a ſubtile di/putant, 
endeavors to overturn alſo, the obvious ſenie of John xvii. 3. Here, 38 . 
critic, he tries his utmoit ſkill, and labors hard at it, for he employ? 
above 20 pages in order to prove that Chritt is the xu. Gov, and 
not the FaTHiR only, for according to our Author the text ſhould de 
read thus. that they may know thee the only true God, end thit 
« Jeſus Chriſt, whom thou haſt ſent, is the true God, with thee,” Thus 
dur Author would evidently make, moe truer Gods than one; for hid 
words plainly declare, that one 1rae God was ſent, by another tras G. 
. But the Doctor aſſerts, that the analogy of lang vage, ns well ns the 
verb 4noxw, require, that the xu Goo, ſhould be underſtood in the 
laft m:mber of the oropoſition : we believe, and maintain the contrary 7 


neither hath the Dector been able ro make his aſſertion good; for the. 


texts (viz. John xv. 4. 1 Cor. iv. 15.) which he hath cited in order to 
juſtify his c:#7ic;/or, are wholly impertinent, and foreign to the porpoſc. 
Can Mr. Booth deny this? Or is he able to defend the Doctor's ſenſe 
of the text—Neither is the adverb e in » Cor, ix. 6. the in of 
Paul any more than that af Barnabas; for the words in the order of 
the origin and thus, or © only I and Zoraabar, have not — Kc. 


dere lors 


Jeane 


* 
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'® BW Therefore, there is not the leaſt reſemblance between the conſtruftion of 
1 Cor. ix. 6, and John xvii. 3.——Befides, that which is precicated of the 
oh Farusn in the A- hart of the propoſition, is evidently this, that u 
the is the only true God; and that which is predicered of Jezus Cuniay, 
nf in the /a/? part of the propofition, is as plainly this, that he is the 
"wy 'on whom the true God hath ſent : Nor doth this 44% part need any 
oy other ſupply but that of the verb, in order, to make the ſenſe clear and 
Th full; neither can it admit of any other, there being no room for it; for 
doth the perſonal noun which the verb governs, and what is predicated 
of that perſon, are, in the laſt member of the propoſirion, diſtinctly, 
and fully exprefſed : therefore the Doctor's critici/m and addition, is 
evidently forced, unnatural, and abſurd. The Doctor indeed ſays, and 
only ſays, that the words, w hen haſt ſent, do not alter the nature 
of the propofition, or are nothing to the purpoſe, but this, in my 
opinion, is an artful evaſion, or elſe he was greatly miſtaken—they are 
much to our purpoſe, tho' not to 5%; for they evidently declare that 
Chrift is the perſon whom the true God hath ſent, and whom we 
were to know, end believe on, a: ſuch: therefore they properly anſwer 
the queſtion, What of Jeſus Chritt ? What are we to know and believe 
of him ? the anſwer ie, that he was ſent by the true God: and that 
this is the proper and only ſenſe of the s, and what the diſciples 
were to know and believe of Jeſus Chriſt, is manifeſt from the whole 
_ eſpecially from ver, , 21, 23, 25. where the great ſtreſs is 

id on mens believing, xo? that Chriſt was the 1 u Go. dut that he 
wa ſent of the rau Gop, and did not come of himſelf ; this text 
therefore is a clear and certain f th.t the Father — is the true 
God. —His criricſſ on 1 Cor. viii. 6 is equally foiced and indefenfible g 
but at preſent 1 not trouble myſelf with ir. 

Int the Doctor afferts, that Chriſt, in another place. is expreſly 
alled the true God, and refers us, for proof, to 1 lohn v. 20. yet he 
baſelf allows, that ** nothing can be more evident, than that he who 
i called the 1201 God, is the ſame who is called /g. — We, on 
that very d, reply, that nothing can be more evident, than that he 
vho 18 called the rue, is the Faru of him who is called the Sox, for 
de text ex ſays, ©* we are in him that is TRUE; in or by Mis 
„gon.“ as there is but one true God; this text alſo is a di- 
n proof that the Father alone is the true God. And here we may 
met on our oppoſers, ſurely ** nothing but an extreme deſire to de- 
* ſend their cauſe, at any rate, could induce them to aſſert” that 
ele words, Tux Tau God, ought to be referred to the Son, and not 
» God the Father,—Bnt education principles, prejudice, and intereſt, 
le a and too often a pernicious influence, on the minds of 
nen; elſe the abſurdities, and abominations of pope y would not have 
© and ſo long prevailed, in the world. See p. g. 

Ab. „We have not the leaſt intimation in ſcripture that God's 
knowledge of the heart is immediate, but that of Chriſt mediate or 


s revelation,” . * ; 

Anſw. The el BY the Son, and He werb bim all thinge—as 
Father hath langbe me I ſpeak theſe thing. the revelation of Its 
enn which Gop gar unto him. The Doctor, then was certain} 

„n error, for what the ſcripture expreſly ↄſſerts, he h:th raſhly denied, 
"Again ; becauſe Chriſt is ſaid to tnow all things, therefore our Au- 
kw infers, that Chriſt muſt be the 01gx15crenT Gop,—How very 
regt was the reaſoning of the apoſiles ; ſor they inferred that Chriſt 
Wes a; things becauſe be came fron Gep, John xvi. 30. not —_ 


© 
= * 
, 
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he ws THAT Gov rom <3tm be came, and though Dr. Abbadie a 
Mr. Booth could gigeft fo grois an abſurdity ; the apoſtles, 


Dr. Ab. When Jzsvs called himſelf the fr. and the Jafi, bs 
« either applies the auguſt characters in the Jame ſen in which they, 
were uſed by the prophet, or in one that is different,” p. 62. 

+ Anſw Jesus applies them in a 4iffere»t ſenſe, without being chargi« 
— with decerving men, and leading them into idolatry, as our 
1mpiouſly aſſerts : for Jeſus knew that he was the beginning of Jehoval's 
way, and the f-/i-born of every creature; and that had made 

things by him, and for him, and had t him over t he eri of bis bands, 
- and h-d put all things un der his feet. But IE Uovan his Father, wha 
F.- did theſe things for him. was manifeſtly ere him. and muſt h 

| above him: thereforg Chriſt is the fi and the la/? in one fe. upd 

Jenovan in ancthir=Y: ace CHRIST A, and Chri/e is God's, 1 Cort 

- 8 For the head of every man is Cyx15T, and the head of Chak * 
* Goo,” xi. z. . : oo... 
- To ci I have endeavored, thro' the whole of theſe remarks 

to expreſs my elt with becoming freedom, and dzcency.—l have neh 
flattered, nor deſignedly offended any man—yet 1 ſeek to please ul 
men, but God.—lIf there be now and then an appearance ot ſharp 
and repro. f, it was becauſe I thought that the Author's raſbnels 
impieiy required it.—I am not pleading my own cauſe—I firmly bs 
lere it to be the cauſe of God, and of his Chriſt, according ws 
holy ſcriptures; fr it is my rm opinion that the Jave of God towarly 
his chrrch, in the. gift of his Son; and the love of Chriſt, in gum 

* bimſclt for us, is exceediagly darkened, debaſed, ahd miſrepreignts 

by our -oppoſers -I pray and long for an increaſe;pf true — 
loce, aud holineſs, among all proteſſing chriſti 2m & ma of: 
” arty— He that conſeſlech Jeſus to be the Son of God, and ſingly 

3 — and follows him, in faith. and mecknefs. and purity ; thatpas 

= Jon + count, and embrace, as my friend and my brother; and for 

uch | tcartily pray with the apoſtle, that Farkgs our L 

3 Igſes Cor;fi aue, grant nate them, according 30 the Tiches "# | 

* ploy. te be f gUe‚ with might, by bis Spirit, in the nad. 

| 1 that Ci ifi may davell in their b ts ty faith ;-and that they nigh in 
£ ** recter and gros 1d. in love abounding therein with thank } hi 
ee Hit (hat is atic to do arcerding ob 10 r 
4 er 1hiik—ionto Him be glory in the charch, by Jays Cunt 
„ ent bent all ages wworld Without ends AMEN. of | ++ an 
| | nl i 
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